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PREFACE. 

The following Sermons were written without 
any view to publication. They were part of the 
ordinary teaching of a Minister of God, engaged 
in his Master's work. Nothing will be found in 
them, but simple expressions of truths he felt, 
and in which he lived from day to day : earnest, 
because these truths were living and earnest 
realities to him ; yet not more earnest, or more 
devout, than many others that might have been 
selected out of the Sermons that he has left. 
And they are now published, not as specimens of 
his powers, (which they very inadequately repre- 
sent,) but of his life, and belief; in the hope that 
words so real, so solemn in themselves, speaking, 
as they now speak, from the Ups of one who, has 
been suddenly called from those among whom 
he ministered, to give account of his stewardship, 
may not be without fruit. 

In the like hope are added, by way of preface 
to the Sermons^ the few details that follow, of 
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their writer's last hours. Such notices can hardly 
fail to carry a deep and solemn interest to the 
hearts of those for whom, and for whom only, the 
Sermons are published. These persons will recall, 
as they read, with aflfectionate remembrance, how 
he, who was at once their pastor and their friend, 
encouraged and warned them ; and to them it 
cannot but be a great confirmation of those his 
^^ godly admonitions," to see that he himself, 
when summoned, was " found watching." 
But let the words speak for themselves : — 
" From the first moment that the attack was 
pronounced dangerous, he seemed enabled at 
oncCf unreservedly, and wholly, to yield himself 
up to God ; to surrender his will, to offer his 
life, and to trust and leave all to Him, with the 
simple confiding love and trust of a little child. 
Fropi the very first, indeed, suddenly, and 
instantaneously, his heart seemed weaned, and 
turned away from every care, or thought, or 
pleasure, of this world. And never for one 
moment did it again swerve, or draw back. Not 
one regret for all he was so suddenly called to 



leave, not one murmur at the violence and sud- 
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denness of the stroke, ever passed his lips. To 
him it seemed natural and easy at once to resign 
the life which was full of enjoyment and attrac- 
tions to him ; while to those around him, who 
knew how keenly he had enjoyed the choicest 
earthly blessings, and how he had been gifted 
with all those higher gifts of intellect and taste 
which make life attractive — to those, this prompt 
and entire self-renunciation seemed indeed ' the 
LoRD^s doing, and marvellous in their eyes/ 

" His days and nights, when sufficient strength 
was granted, were passed in unceasing prayer. 
His thoughts seemed filled with a fervent desire, 
that this, his sudden illness, and approaching 
death, might be useful, especially to those friends 
who had only known him in health and in joy. 
His earnest wish was, that they should know 
from himself, how little from the first he esteemed 
or thought of any, even the highest earthly gifts. 
*Tell them,* he often said, *how shadows and 
realities separated themselves clearly now ; how 
there was but one thing precious to me ; how, if 
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life be granted, there would be but one thing I 
should think worthy to live for ; and let my death 
teach them what my life has failed to do/ So 
intense was his desire to impress this on those he 
left behind, that he wished, and even attempted 
to write, and leave a letter for such of his friends 
as might value his * fiual words/ When God's 
will seemed for a short time changed, and recovery 
was hoped for, his heart and purpose remained 
stedfast. His constant prayer was, that he might 
not be elated, or wish to live ; but be content, 
and ready to follow each turn of God's will, to 
Kve or die as He willed. His characteristic 
humility and self-distrust never left him. Again 
and again in solemn voice and word he repeated 
— * Let us never forget this ; let it be for ever 
written on our hearts and influence our lives. If 
I live, I must never forget this : my whole life, 
talents, strength, and all, must be given to God.' 
And so when hope again was dashed, and 
the final summons came, and he was told there 
was ' no kopef" after a momentary sadness at the 
thought of leaving those so loved by him, the 
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perfect holy calm that had been granted him 
throughout, returned, and neoer again forsook 
him. Quietly (with an abstracted, spiritualized 
gaze that spoke more eloquently than words,) he 
spoke of his ' going home,' as if it had been but 
a brief journey for which he was preparing. 
Solemnly and calmly he gave every direction 
needful for carrying out his wishes, and then the 
hours passed in short fervent ejaculations, in 
speaking with stedfast, simple faith, of the world 
into which he was so soon to enter ; of his future 
communion with those he left here; of his certain 
hope of a joyful re-union ; till at last resignation 
and patience were changed into a longing to go, 
a yearning to * be free ;' a prayer, * Oh ! my 
God, prolong not the time. Lord Jesu, come 
quickly.' Yet there was not one shade of 
impatience. Every pain, and weariness, and 
trial of his illness, was accepted in the childlike 
spirit of love and trust ; his only remark being 
— * Can this be enough ; oh ! can it indeed be 
enough? so little pain — so much of alleviation !' 
Contrasting his outward circumstances with those 
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of the poor, and even during the Icut hours of 
his life, with those of his Saviour, his constant 
regret was, that now he had nothing to offer or 
give up to God. * I have nothing,' he simply 
said, • but my life to give ; but I will give that 
willingly, gladly^ as a sacrifice, precious, accept- 
able to Him.' That was the one most striking 
point throughout: his instant and unwavering 
readiness to give up all to God ; to ^ quit the 
bliss he knew, to forego all at His dear call ;' 
to yield up his life, and all that made life so 
dear, without one sigh, one word of regret or 
repining/* 

Commended by these solemn details to the 
attention of those who hold llieir departed friend 
in affectionate remembrance, this little volume is 
sent forth to carry to them a message, as it were, 
from beyond the grave. God grant that to these, 
and, it may be, to others through them, it may 
be found that he, " being dead, yet speaketh." 

R. Cowley Powles. 



Sermon I. 

Devotion of the Whole Man to God. 



** I beseech you therefore, brethren, by the mercies of Goo, tliat ye 
present your bodies a living sacrifice, holy, acceptable unto God, which 
is your reasonable seryice." — Romans zii. 1. 



The ultimate object of revelation considered 
with respect to man, is to fit him for eternal 
happiness by reclaiming him to the knowledge 
and the practice of his duty as a moral creature 
of God. To effect this object is the one unvarying 
tendency of all the doctrines and precepts of the 
Gospel. With one voice they not only proclaim 
the necessity of holiness, but by the most con- 
straining motives they urge us "to yield ourselves 
unto God, as those that are alive from the dead, 
and our members as instruments of righteousness 
unto God." It is the duty which S. Paul in the 
text so affectionately presses on the Roman con- 
verts, as a conclusion obviously resulting from 
the doctrines which he had been explaining and 
enforcing in the preceding part of the Epistle. 
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He describes in language borrowed from the 
circumstances of the ceremonial law, that cordial 
and entire surrender of ourselves to God's service 
and glory, which it is his aim to recommend and 
enforce. And the allusion is to those sacrifices 
enjoined by the law in which the bodies of animals 
were solemnly presented and devoted to Goo ; 
and the teaching is, that, after this manner, 
Christians should present their bodies a sacrifice 
holy unto God. One distinction, however, the 
Apostle draws, and it is a very important one. 
In those sacrifices, the animals designed as a 
typical atonement for sin were slain, and their 
dead bodies were burnt upon the altar ; but to 
us, what saith the Apostle ? — " Present your 
bodies, a living sacrifice, holy, acceptable unto 
God." It is as if he had said — Devote your lives 
to God ; devote your bodies to him, and not your 
bodies only, but your souls also. The devotion 
of your body unaccompanied by the soul, will be 
but a formal, lifeless service — a dead, and not a 
living sacrifice. Devote to Him the whole man 
— body, soul, and spirit, to be set apart for His 
use — to be employed to His glory. This, this 
will be a sacrifice acceptable to God ; a sacrifice 
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which reason enjoins, which duty requires, 

and which His infinite mercies constrain you to 

offer. Such is the duty which the Epistle here 

prescribes: such are the motives by which He 

enforces the practice of it ; and in making these 

two points the subject of our thoughts, we shall 

consider more at length — first, the duty^ and then 

the motives by which it is urged. 

I . First then, the duty of an absolute surrender 

of ourselves, our souls and bodies, our hearts and 

minds to God. Wherein does it consist ? How 

is it to be rendered ? What rules of conduct and 

courses of action does it imply on our part? 

The surrender of ourselves to God, brethren, 

implies first, the renunciation of sin in heart and 

mind, no less than word and deed. It is utterly 

impossible that there can be any real devotedness 

to God, where sin reigns in the mortal body, and 

is obeyed in any of the lusts thereof; for the very 

sight of iniquity is abhorrent to the God of 

purity and holiness. The soul, if it serve sin, 

cannot be devoted to God ; both cannot retain 

dominion in the same heart. When, therefore, 

the Apostle exhorts us to " present ourselves a 

living sacrifice, holy, acceptable unto God," he 

b2 
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gives us rules and directions as to the regulation 
of our hearts and lives, as to the restraint of our 
passions, the subjugation of our appetites and 
inclinations, the fulfilment of every good work, 
the transforming of our whole mind to the Mind 
and Will of God. He bids us here, as elsewhere, 
" crucify the flesh with the aflfections and lusts ;" 
to "mortify our members which are upon the 
earth — fornication, uncleanness, inordinate aflfec- 
tion, evil concupiscence, and covetousness, which 
is idolatry/* 

Do you ask more particularly what these pre- 
cepts enjoin and require ? They require that, 
according to the spirit of the Apostle's injunction, 
you must not allowedly indulge any one passion^ 
any one practice, any one temper or disposition 
which is contrary to the holy law of God, and 
the spirit of Christ and His Gospel : — that you 
must deny yourself, and watch and fight against 
every sin; be ever on your guard, especially 
against that sin which most easily besets you : it 
bids you spare no one sin^ though it be near and 
dear to you as your right hand or right eye : it 
directs you, as the bodies of the sacrifices were 
laid open for the inspection of the priests, that 
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so, after the same manner, you should lay open 
your hearts for the inspection of God — of that 
God Who requireth truth in the inward parts ; 
and that without any deceit or guile you show 
Him that although you have indeed much evil 
remaining in you, for which you need to implore 
His forgiveness, yet that you do not wilfully 
retain iniquity within ; that it be your sincere 
and earnest desire to purify yourself, even as He 
is pure ; to renounce and deny all ungodliness 
and worldly lusts, and to live soberly, righteously 
and godly in this world. 

Once more ; the renunciation of sin, while it 
is a part of our Christian duty, is still only a 
part — it is rather a preliminary part — the one 
indispensable condition of Christian service. The 
absolute surrender of ourselves to God — the 
yielding up to Him of ourselves, our souls, and 
bodies as a living sacrifice^ further implies the 
consecration of all our talents, of all that we are 
and all that we have, to God. It is not suflGicient 
that, in the words of the Apostle, we refrain from 
yielding our " members as instruments of un- 
righteousness unto sin," we must yield them as 
" instruments of righteousness unto God." 
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To present ourselves " a living sacrifice unto 
God," implies and involves tlie devotion, the 
unreserved entire devotion of all the powers of 
body and soul to be actively employed in His 
service. ** Glorify God in your body, and in 
your spirit/' " Whatsoever ye do, do all to the 
glory of God/* 

Brethren, are these the principles that influence 
your lives ? — the motives that actuate your whole 
conduct ? In all your thoughts, and words, and 
actions, do you maintain a preeminent regard for 
the Divine Presence, and authority, and honour ? 
Are you accustomed to think rightly and truly 
about yourselves ? about what you are, and what 
you possess ? Do you regard yourselves in the 
employment of your time, in the expenditure of 
your worldly substance, as stewards of these 
manifold gifts of God — as stewards possessing 
nothing of your own, but receiving all from the 
hands of the Lord — the Lord of Heaven and 
earth, the sole Possessor of all things, by Whom 
it is required that you be found faithful; to 
Whom you are responsible, and must render up 
an account of your stewardship? 

Verily, if you have learnt to feel and own, and 
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not merely own with the lips, this solemn and 
serious aspect of life — this true aspect of the 
Christian character, your aims and endeavours, 
your intentions and desires, and actions cannot 
be those of the world around you. You will not 
regulate your conduct by the corrupt maxims 
and customs of the world, but by the pure pre- 
cepts of the law of Christ — you will not follow 
a multitude to do evil — you will not do as others 
do, **call evil good, and good evil; put bitter 
for sweet, and sweet for bitter," but resisting the 
contagion, rising above the influence of a world 
that lieth in darkness, resisting and subduing the 
sympathetic promptings of a corrupt nature, you 
will strive to prove yourselves the faithful servants, 
the good stewards of God. 

Does your social position invest you with 
authority and influence oyer others, as a parent, 
or a master of a family, you will bring up your 
children as unto the Lord; you will be ready 
diligently to instruct others of your household in 
all godliness ; you will omit no opportunity by 
word or example, in season and out of season, of 
commending to others those spiritual blessings 
and consolations which you have learnt to value 
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yourself. Are you rich ? you will employ your 
riches, not in self-gratification, not in treasuring 
them up, and loving what is in itself most vile 
and miserable, but which you may make precious 
and noble, if you will employ them freely, liber- 
ally — in such a manner as you believe will be 
most in accordance with the will and most con- 
ducive to the glory of Him Who committeth them 
to your trust. Are you poor? you will faithfully 
occupy your single talent by a cheerful discharge 
of duty in that lot of life assigned to you by 
God's Providence, by a patient continuance in 
well-doing, by honesty in your dealings, and 
fidelity to your employers ; by truthfulness, 
meekness, and patience ; by endeavouring, how- 
ever humbly, to show forth the fruits of a living 
faith ; even those blessed fruits of righteousness 
which are by Jesus Christ, to the praise and 
glory of God. 

But once again : besides the renunciation of 
sin, and the consecration of ourselves and our 
talents to God's service, there remains one indis- 
pensable duty, (to some the hardest to render,) if 
we would make the sacrifice perfect and accept- 
able — I mean the duty of submission, and entire 
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resignation to the Will of God. Yet surely, in 
devoting ourselves to God, we profess our readi- 
ness not only to do, but to suffer, according to 
His Will. To say we are willing to serve Goo 
while we refuse to suffer as He wills, would be to 
destroy the notion of a hearty surrender to Him, 
nor can we be truly said to " present ourselves a 
living sacrifice unto God," unless we are pre- 
pared to endure such trials as His wisdom may 
appoint. 

How beautifully does this spirit of resignation 
shine forth in the life and character of the Apostle 
himself. How entire the sacrifice of self— how 
undivided the surrender of the whole man, spoken 
with approaching martyrdom already before his 
prescient gaze — " I am now ready to be offered, 
and the time of my departure is at hand :" " as 
always, so now also Christ shall be magnified in 
my body, whether it be by life, or by death. For 
to me, to live is Christ, and to die is gain.** 
"What things were gain to me, those I counted 
loss for Christ; yea, doubtless, I count all things 
but loss for the excellency of the knowledge of 
Christ Jesus my Lord, for Whom I have 
suffered the loss of all things, and do count them 
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but dung, that I may win Christ, and be found 
in Him." 

Oh! blessed achievement of triumphant faith 
and unfaltering devotion ! How did S. Paul 
attain to this ? It was the result, the ripe fruit 
of the seeds of grace sown by the Holy Spirit, 
the result of separate and single instances and 
acts scattered no doubt through the whole life — 
the rich fruit of a continual ever-growing habit 
of daily and hourly dependance upon God ; the 
habit of referring all, doing all to Him; of seeing 
His Hand in all concerns and events of outward 
life; of recognizing His tokens in all seeming 
chances ; His care and His guidance ordering all 
our steps and our way. 

Yes, brethren, if we would imitate S. Paul in 
this daily practice of faith, we should learn to 
understand his precepts, and to adopt them for 
our own : — " Be careful for nothing ; but in every 
thing by prayer and supplication with thanks^ 
giving, let your requests be made known unto 
God." " Rejoice in the Lord alway." 

Yes, we should understand (what is still to 
many of us but as the utterance of an unknown 
tongue,) the composure of mind, the unshaken 
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serenity in the midst of danger and perplexity 
which are the characteristics of Christ's true 
disciples ; we should understand it, for we should 
begin ourselves to feel, and should go on from 
growing persuasion to the calm settled conviction 
which was his, and we should be able to say with 
him : — " I know in Whom I have believed." " I 
commit the keeping of my soul to Him." " I 
know that all things work together for good to 
them that love the Lord." 

We have now seen what is implied in the 
hearty surrender of ourselves to God, in the 
willingness to do and suffer what things the 
Lord our God requireth of us in the renunciation 
of sin, the consecration of motives and deeds, and 
all with cheerful loving submission to the Divine 
Will. 

2. It remains that we press upon your attention 
the motives on which this duty is based, and by 
which it is enforced : — " I beseech you therefore, 
brethren, by the mercies of God, that ye present 
your bodies a living sacrifice, holy, acceptable 
unto God, which is your reasonable service." The 
appeal is twofold — to our interest — to our grati- 
tude. Do this, I charge you, for your own 
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sakes, it is " your reasonable service/* Do it, " I 
beseech you by the mercies of God." Do it as 
an offering to Him Who hath done so great 
things for you — ** it is your reasonable service :" 
for in every circumstance of life you will find, 
brethren, sooner or later, however appearances 
may for the time deceive you, that duty and 
interest, rightly understood, do always concur; 
that though there may be apparently certain 
present loss and damage, yet there is always a 
present peace and satisfaction in doing what is 
right, and to the eye of faith there is the certainty 
that that seeming loss shall turn to gain, if not 
in the life that now is, yet surely in that which 
is to come. In all our struggles and conflicts, 
in the doubts and perplexities, trials, difficulties 
which most assuredly do beset us in the passage 
through life, from one or other of our terrible 
and deadly adversaries, be this reflection a present 
and abiding stay. Why are we called upon to 
do battle with the corruptions of a deceitful heart, 
of a wicked world— to resist temptations, to 
mortify affections we would fain indulge, to 
renounce self, its most darling and cherished 
idols, to yield up our own wills, our own way ? 
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It is from no capriciouB tyranny on the part of 
the Creator towards his creatures. It is because 
He desires our truest good, He consults our 
truest happiness, and would have us show our- 
selves faithful and obedient in this state of trial 
and obedience, that we may be capable of that 
larger measure of glory and bliss which He 
designs for us hereafter. 

Is it not then a reasonable service to offer up 
our bodies unto Him a living sacrifice? Is it 
not a reasonable service to offer up at His shrine 
— the shrine of purity and holiness — affections 
that are lawless and insatiable, passions that are 
violent and vain, which if suffered to gain the 
mastery will surely cause our eternal ruin — ^is it 
not reasonable to offer up our wills, our weak, 
frail, erring, obstinate or vacillating wills, that 
now drive us on headlong to courses of shame and 
guilt and sorrow, now cowardly surrender at the 
first assault of temptation ? It is not unreason'-^ 
able to withhold from God this service which ia 
due to Him ? Is it not unreasonable to prefer 
the wages of sin to His free service ? to be care- 
less of our everlasting destiny, which is put in 
our own power — to neglect the things which are 
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unseen and eternal, for those which are seen and 
temporal ? And being called of God by His great 
mercy, and not for our own deserving, freely 
called, to an inheritance incorruptible and unde- 
filed laid up for us in heaven, is it not 
unreasonable to put from us this ray of salvation 
— to reject the gracious counsels of God towards 
us, to count ourselves unworthy of eternal life ? 
And then to this unreasonableness we must add 
the ingratitude and baseness. 

By the infinite mercy of God, the Apostle 
pathetically appeals to us to " present our bodies 
a living sacrifice, holy, acceptable unto God." 
Those countless mercies of His Providence, all 
the blessings of this life, but above all, those 
peculiar blessings of redemption and grace which 
are ours. Yes, in mercy did God bear with the 
provocations of successive generations, and keep 
fast to the promise of a Redeemer, Who in 
fulness of time should appear. In mercy did 
that gracious Redeemer descend from the heights 
of His ineffable glory, and stoop to the assumption 
of our nature and the abode of our misery ! In 
mercy did He sojourn among the worthless and 
vile, still gracious to save, though at every turn 
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encountering the contradiction of sinners against 
Himself. In mercy did He hear our infirmities, 
bear our iniquities, cancel our debt of punishment. 
In mercy did He ascend the Cross, despised the 
shame, braved the tomb, grappled with the 
destroyer. In mercy doth He yet intercede for 
us before the throne above, dispensing from on 
high the blessings which He died to purchase. 
In mercy did He send forth the Holy Ghost, the 
Comforter, to take up His abode with us, to add 
to the gift of redemption, sanctification unto 
holiness. And in mercy, brethren, God still 
bears with us ; notwithstanding our unworthiness 
and ingratitude He prolongs our opportunity, 
lengthens out our day of grace, gives us yet 
another trial. 

Yes, and besides these mercies, there are other 
and special ones, which I cannot enumerate, but 
which are known to you individually to be mercies 
specially your own, specially vouchsafed by God 
to each of you ; by all these mercies which are 
so many claims to your gratitude and love, we 
beseech you, with the Apostle, "present your 
bodies a living sacrifice, holy, acceptable to 
God.** His you are ; unto Him you belong by 
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the double claim of creation and redemption : ye 
are not your own ; ye are bought with a price ; 
wherefore, glorify God with your bodies and 
spirits, which are His; and though we be un- 
worthy to offer unto Him any sacrifice, — though 
the best service that we can render Him must be 
marred by the inherent blemish attaching to our 
human imperfection ,^ — though if we could do all 
that the Lord pur God might justly require of 
us, we should still be but unprofitable servants; 
yet God will accept the offering if, but only if, it 
be the best we have to offer ; He will accept it, 
not weighing our merits, but pardoning our 
offences, and supplying what is wanting in us 
out of the abundant riches of His grace, yea, out 
of the inexhaustible merits of His Son Jesus 
Christ our Lord. 



Sermon II. 

Worldliness : the For get fulness of God. 



''Bat Abraham said, Son^ remember that thoa in thy lifetime 
receivedst thy good things^ and likewise LazaruB evil things ; but now 
he is comforted, and thou art tormented. And beside all this, between 
ns and you there is a great gulf fixed, so that they which would pass 
from hence to you cannot, neither can they pass to us, that would come 
from thence." 



Among the many parables of our Lord, this 
of Lazarus and Dives is certainly the most 
impressive, and possesses an interest peculiar to 
itself. The secrets of the invisible world are for 
a moment opened to our gaze. Death and Hell 
are unlocked by Him, Who hath their keys for 
evermore, and we are admitted to an awful 
glimpse of the mysterious things which are 
transacting within their sealed chambers. All 
that elsewhere is obscurely intimated, or faintly 
shadowed forth concerning the state and condition 
of disembodied spirits, and the future measure of 
rewards and punishments, is here vividly depicted. 
The scene is laid, (if we may with reverence so 
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speak,) in the supernatural world — in those 
unknown, unimagined scenes, which, every day 
we live, are drawing nearer and nearer to us, or 
we to them, and are matters of deepest concern- 
ment. Thither we see multitudes daily passing 
around us — on all sides of us. There, perhaps, 
are already gone before us, many that we have 
known, and loved, and taken sweet fellowship 
with, on earth. Parents, children, friends, are 
numbered among the crowds that people those 
shadowy realms. Who has not felt at times an 
intense yearning to overpass the confines of the 
spiritual world, on which we stand, to mingle 
once more with the loved, and lost ones ? They 
are indeed dead to us, but are we dead unto 
them ? Can they see us, hear us, speak to us in 
voiceless communings, in dreams or visions, or 
spiritual impressions, such as at times we con- 
sciously experience, but cannot explain ? Are 
they conscious of what is passing on that earth, 
they have for ever left, but which still holds their 
dust ? Are they still affected, in some degree by 
the events which befall ta, (once on earth so dear 
to them,) for prosperity or adveraity, for good or 
evil ? 
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Now the passage of Scripture before us^ whilst 
it does not answer all these enquiries, or satisfy 
an idle or presumptuous curiosity, that would pry 
into the secret things of the Lord our God, does 
yet afford us an insight into some of them ; does 
cast some light of revealed truth upon that dark 
unknown region ; and this we shall see, as we 
proceed to a mpre detailed view of the parable. 

Two characters of men are presented to us, 

first as they appeared in this life, and secondly^ as 

they appeared after death in the unseen world. 

Jn this life the two are as dissimilar in outward 

lots, as could be met with. One is a rich man, 

covered with " purple, and fine linen, and faring 

sumptuously every day ;" the other is a beggar 

covert with sore9, starving with hunger. A 

few toueh^ delineate their characters : Lazarus 

is laid at the rich man's gate, desiring to be fed 

with the crumbs th^t fell from his table ; but it 

seems he lay there um^oticed, his wretched plight 

unpitied, unrelieved; moreover, {continues the 

touching simplicity of the narrative,) " the dogs 

came and licked his sores." Thus were they on 

earth assigned a lot, at the antipodes of human 

happiness, and misery — as &r as outward things 

c2 
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can make happy, or miserable. In course of 
time, the one event that happeneth to all, hap- 
pened to them. It came to pass that ^^ the beggar 
died/' " the rich man also died, and was buried." 
It is with deep significance, not, perhaps, without 
a solemn touch of irony, that this latter fact is 
mentioned of the rich man. Of the beggar it is 
merely said, " he died ! " probably his body was 
cast out unburied — ^perhaps a prey to the dogs 
who had not respected him in life. But " the 
rich man died, and was buried.** His pampered 
body was consigned with all the pomp of state, 
and mockery of woe, to corruption and the grave; 
" he could take nothing away with him when he 
died, neither could his pomp follow him," yet 
this last empty prerogative of greatness was not 
refused him. Let us follow them now, with awe 
and trembling, to that state where good and evil 
alike, pass out of our finite vision — let us follow 
them beyond the grave. What an amazing 
change is here ! He, who in life had none to 
care for, or tend him, has now engaged the 
ministry of angels, in his behalf, who waft him 
from destitution, and misery, to the bosom of 
Abraham — to the paradise of the blest, where the 
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faithful departed are present, with the Fathbr of 
the Faithful. In a moment he has exchanged 
th^ sufferings and privations of this lower world, 
for an immortality of blessedness : his spirit 
emancipated from its dishonoured tabernacle of 
the flesh, has joined the spirits of the just made 
perfect, and there awaits, in certain hope of great 
blessedness, its final consummation of bliss, and 
glory. Turn we to the other case. The rich 
man died, "and in hell he lifted up his eyes, 
being in torments." 

Oh ! my brethren, what a change is here ! 

How terrible, how awful the awakening from 
the life-long dreams of ease, and pleasure, to the 
stem and dread realities of the life to come ! 
Reflection and repentance have been put off till 
too late. It was not that he had never been 
visited by misgivings, and remonstrances of con- 
science — it was not that he had no warnings — 
no soul that was lost could ever plead that in 
defence — it was that he stifled them, like every 
hardened sinner; of his own act and deed he 
rejected the gracious counsels of God, against 
himself. The god of this world had blinded his 
eyes to the things unseen and eternal, and now 
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when at length he did lift up his eyes, upon what 
an awful scene did they open I He is " in hell ;" 
not yet the place of torment " reserved for the 
devil, and his angels/' though to issue in it, but 
in that separate state, where lost souls await in 
hopeless terror, the sentence of their final doom. 
Dives being there in torments, his purple robe 
has become to him a garment of fire; he is tor- 
mented (as he himself describes it,) "in this 
flame/' But the spectacle of his own misery, 
and, perhaps, that of his fellows, was not all that 
met his eye : '* He seeth Abraham afar off, and 
Lazarus in his bosom,'' and the sight, perhaps, 
aggravated his misery. Doubtless, it added 
sharpness to the stings of that worm which never 
dieth — remorse. This was he who once lay at 
his gate, an object miserable enough to claim the 
pity and relief his selfish heart withheld. This 
was he, whom he had overlooked and despised, 
and perhaps had contrasted with himself, with 
his affluence, and grandeur. Now once again 
must he contrast himself. How i^versed now is 
the comparison ! Unhappy Dives is now the 
beggar, to the blessed Lazarus. Very remarkable 
is the exactness of retribution with which after 
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the measure he meted, punishment is ^^ measured 
to him again." He now sues for the drop of 
water, who had once been sued in vain for the 
crumb of bread. On earth it was Lazarus who 
saw, but did not partake, of the abundance of 
Dives: now Dives sees, but he only sees, the 
abundance of Lazarus. The crumb was refused ; 
now even the drop was withheld. 

And now, before we try to collect the lesson 
this parable was meant to convey, I would ask 
your attention, brethren, to a remarkable fact 
coimected with it. There are but two examples 
in Holy Scripture— two recorded examples of 
final impenitence; one, that of an actual indi- 
vidual; the other, an imaginary character, (it 
may be,) yet no less true, no less forcible, because 
it was our Lord Himself Who drew and -described 
that character, in the so-called parable ; our Loan 
Himself Who therein declared his doom. 

Of these only two instances, one is the apostate 
Judas, who, S. Paul tells us, ^^ by transgression 
fell, that he might go to his own place," and 
whose awful title is the "Son of Perdition." 
The other is the rich man. And yet if we con- 
sider their characters, it must seem strange that 
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they should be companions in suffering and 
condemnation, for the guilt of one seems to us 
immeasurably to outweigh that of the other. 
Judas was the intimate friend, and disciple of our 
Lord, and his avarice and perfidy are crimes in 
our eyes of the blackest dye, and for which no 
punishment can be too severe ; but the rich man 
— what had he done, that he should be set forth 
as suffering the vengeance of eternal fire ? Ko 
crime is laid against him — no scandalous vices 
are laid to his charge. We do not read that he 
had gotten his riches by fraud, or oppression, or 
wrong. Probably he was born to them, and 
received them by inheritance firom his father. 
The answer of Abraham to his entreaty recalls no 
gross offences, or misdeeds, that had risen up in 
judgment against him, to condemn him. He 
merely bids him remember, and call to mind the 
course of life he had led on earth — its ease and 
indulgence — its prosperity and luxury : what 
w^as there in this to condemn him ? He had 
been rich: well, the possession of riches is no 
sin. Had not the patriarch himself — this very 
Abraham who now refused Dives his request — 
had not he been himself as rich, or a richer man 
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than he ? He might have been, he undoubtedly 
was, selfish; careful only for himself; but we 
are nowhere told that he was, in the common 
sense of the term, a wicked man. Even so : but, 
brethren, this remarkable silence, as to any actual 
sins of Dives, is full of warning, and instruction, 
to us. Our Blessed Lord, Who spake this parable, 
designed by it, to teach us a deep and awful truth, 
which it much concerns us to take heed to. By 
the example of Dives, He would have you take 
warning, that you may incur the guilt which will 
assign you a place with him hereafter : you may 
lose heaven, and be a castaway at last ; be sepa- 
rated for ever from the presence of God, and the 
blest company of His Saints, without having 
lived in the commission of one open, or deadly sin. 
Yes, my brethren, not only " the wicked," but also 
they that ^^ forget God,'' shall be " turned into 
hell." What were the sins of Dives ? The abuse 
of his wealth, the pampering self, and contempt 
of the poor, luxurious self-indulgence, hard 
selfishness, and disregard of others. These are 
the forms merely, the outward symptoms, that 
indicated full surely the disease within— ;/orgrc<- 
fulness of God— practical unbelief in Him. This 



26 TForldliness: the 

was the root of the evil. A state of mind, which 
is so engrossed with the things of this life and 
this world, that it is deaf, and hlind, to all that 
concerns the unseen life, and world to come. A 
long commerce with objects of sense, that the eye 
can see, the ear hear, and the hands handle, dulls 
and deadens the spiritual capacity for discerning 
those unseen, and eternal things, which are the 
objects of faith only. True, the one are of vast 
and overwhehning importance— an eternity of 
bliss, or woe, is staked upon them. The other are 
petty, trivial, trifling in importance, ephemeral 
in duration. But, brethren, such, alas ! is the 
power of Satan, to deceive our hearts, and the 
god of this world, to blind our eyes, that just as 
there is no object so small, but if held close 
enough to the outward eye, it will shut out from 
its view the widest spreading prospect beyond, 
so there is no trifle so insignificant, no earthly 
care, or pleasure, so mean and grovelling, but that 
an absorbing pursuit of it will deaden our spiritual 
perception, and shut out from our spiritual eye 
the view of high, and heavenly things. And this 
danger is one that concerns us all very closely, 
and the temptation to it is open and common to 
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us all. It has nothing to do with the outward 
circumstances of our lot, and condition, in this 
world ; and this it is very important to observe. 

Both Dives, and Judas with whom I have 
compared him, enjoyed the fullest measure of 
religious light, and privilege. To Judas, it was 
permitted to hear the Word of Life which was 
able to save his soul, from the very lips of that 
Word Incarnate. Among other lessons, these 
very words, which you have heard to-night — this 
lesson of warning, and exhortation, conveyed in 
the history of the Rich Man and Lazarus — was 
spoken in his hearing, and for his admonition. 
But it was spoken in vain. His heart was set 
upon covetousness, which lured him on, step by 
step, to perdition. In like manner, this Dives was 
a son of Abraham, one of God's chosen people — 
a child of the covenant — one " to whom pertained 
the adoption," "a hearer of the law," and a 
rightful heir of glory. From his youth upwards, 
he had been surrounded by the means of grace, 
which rightly used, and improved, had been suffi- 
cient to save his soul. To him, as well as to 
tethers of his nation, the bleeding sacrifice, and 
other typical ceremonies, had preached in a 
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mystery the way of life. Religious instruction, 
instruction in those things which pertained 
to his peace, was placed within his reach. In 
the synagogue hard by his lordly mansion, 
" Moses and the prophets were read every Sabbath 
day.'* But all in vain. These privileges mis- 
used, and opportunities neglected, availed him 
nothing, rather they increased his condemnation. 

Brethren, these considerations generalise the 
subject, on which we are now speaking to you, 
and press it home to the hearts, and consciences of 
all. It is not only as an emphatic warning against 
the danger of riches, and those special temptations 
which they bring with them — (for which, how- 
ever, we have good need to pray, in the words 
our Church teaches : — " In all time of our wealth, 
good Lord deliver us ;) — but we are to see in it, 
and gather from it, a caution, and warning against 
that subtle sin oiWorldliness, and Unbeliefs which 
creeps over us, before we are aware of it, paralys- 
ing the life of the soul, deadening its aspirations, 
blinding its very perceptions of spiritual things, 
eating out the very heart of our spiritual life. 

And do not suppose that this sin, and its con- 
sequences, apply to those only who are " rich in 
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this world's goods," and so may be said to "have 
their portion in this life." No lot or condition 
of life is exempt from the danger. Poverty is no 
safeguard against it. The harassing cares, and 
anxieties of a poor man's lot, require to be met 
and counteracted by a loving faith, and entire 
dependence on God, else they will most surely 
deaden the spiritual life. Outward privileges, and 
means of grace offer, as we have seen, no pro- 
tection. It is a melancholy consequence of the 
fall, that ever since man wilfully departed from 
God, and sought for good, out of the only source 
of good, our hearts are naturally estranged from 
God. It is the tendency of those very " good 
things" which He gives us, " richly to enjoy," — 
those gifts, and blessings, we enjoy by God's 
favour, and which should lead the heart up to Him, 
the Giver — it is their fatal tendency, to lead us ta 
rest in them, to withdraw our affectionSj and 
heartSyfrom the unseen Hand that gives, and to en- 
chain them to the perishable treasures themselves. 
And when this is so, gradually, but surely, all 
faith in God is sapped. The truths of revelation, 
the eternal verities it discloses, the realization of 
its hidden meaning, all grows dim and confused. 
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Death and judgment, Heaven and hell, become 
words almost without meaning. There may still 
be the outward profession of religion, the form 
of godliness may be kept up long after its power 
is departed ; but the life, is a life ^^ without God 
in the world," and the end of such a life, is it 
not too faithfully depicted for us in this parable? 
See it in the fate of Dives, and take heed, that 
thou £bJ1 not into like condemnation ! 

May God give us grace to take home to our* 
selves, these lessons of warning, and awfal admo* 
nition. May He awaken us, ere it be too late^ to 
the folly, and danger, of setting our affections on 
things below, and laying up for ourselves treasures 
upon earth, not in heaven with God< May He 
press home to our hearts, in thai; discipline of 
sharp afflictions, which are the chastisem^its of 
a loving Father, the very tokens of His love — in 
pain, sorrow, and bereavement, in whatever way 
He sees it needful--^may He press home to our 
hearts, that all-momeatous question-^^^ What is a 
man profited though he gain the whole world, 
and lose his 4!)wn soul Y^ May He open our eyes, 
blinded, and dazzled by sense, to perceive and 
purify our affections, to hold fiust that blessed 
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hope of eternal life, which He hath given us in 
our Lord, and Saviour, Jesus Christ. Pray we 
above all things, that His Holy Spirit may never 
cease to strive within us, that though so often 
grieved by our resistance, and wilfulness. He may 
not utterly depart from us, nor leave us to " eat 
of the fruit of our own way, and to be filled with 
our own devices/' May He awaken each soul 
from the trance of spiritual lethargy, and penetrate 
it with a lively, earnest concern, and longing for 
the things that pertain to its everlasting salvation, 
ere they be for ever hidden from our eyes : an 
abiding conviction, of the unspeakable difference 
between Heaven and Hell, time and eternity ; and 
an ardent, ever growing desire, for those pleasures 
which are at God's Right Hand, and for that 
peace, and rest there for evermore, through the 
merits of Christ Jesus our Lord. 



Sermon III. 

On Spiritual Declension. 



" These things saiih the Amen, fbe faithful and true Witness, the 
beginning of the creation of God. I know thy works, that thoa art 
neither cold nor hot. I would thou wert cold or hot." — Bev. iii. 14^ 15. 



In religion, and of the spiritual life, it has 
been often said there is no resting point : not to 
advance, is actually to be losing ground : if we 
do not grow in grace, we are already tending to 
decay. But if the Christian's jtjro^rew may be 
likened to a steep and difficult ascent, we may 
compare his first beginnings of decline to the 
slow and doubtful motion of some heavy substance 
from which the force is removed which caused it 
to ascend, while the impetus is not yet gained 
which will shortly urge it down its headlong 
unresisted course. Betwixt ceasing to mount 
upwards, and beginning to* fall back, there is a 
moment — an awful moment of suspense and 
pause — of pause, as, when the tide has risen to 
its height, there is still water for a time, before 
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the ebbing turn has begun to retire. Just so is 
it, to turn from material things to spiritual, with 
the business of the soul. There is a point, seldom 
indeed of long duration, but there is a point, at 
which the Christian, it is evident, ceases to ascend, 
while it is not yet so apparent that he has begun 
to fall away. The stream of energetic holiness 
has ceased to flow, but we cannot yet distinctly 
trace upon the shore the mark from which it has 
declined. The waters are still and motionless ; 
there is no life in religion ; at present there is no 
activity in sin ; there is no advance in holiness, 
and, perhaps, there is yet no visible decay. And 
such, in fact, appears to have been the precise 
condition of the Church at Laodicea: — ^the people 
there " were neither hot nor cold,*' — a dangerous 
and awful condition, if we may judge by the 
language of our text, and by the yet stronger 
language of the succeeding verse — " I know thy 
works, that thou art neither cold nor hot : I would 
thou wert cold or hot. So then because thou art 
lukewarm, and neither cold nor hot, I will spue 
thee." 

Many subjects of most important reflection are 
suggested to us by this solemn charge. Let us 
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confine ourselves to two of them. Let us first 
notice the signs of lukewarmness in religion; 
secondly, let us mark some of the circumstances 
which render this a state of extreme danger to 
the soul. May that faithfiil and true witness 
Who speaks these solemn words to the Laodicean 
Church, teach us how far you and I may be 
concerned in the same reproof. 

I . You will bear in mind, that the state I am 
attempting to describe, is peculiar to those who 
still retain some portion, however fSednt it be, of 
true religion. They are not yet altogether " cold ;'* 
there is not yet that icy form of godliness, which 
Hke a statue chiselled into the human form, 
resembles man in everything, except that it is 
totally devoid of life. I speak to those whose 
spiritual eyes are closed in deep sleep, whose ears 
are dull of hearing, but the cold dews of death 
have not yet sat upon their brow ; the flickering 
light is not yet quite extinguished. But where 
are such to be found ? Should we not rather 
ask, in an age of boundless profession, such as 
this, where may they not be found? Siirely^ 
such there art in every congregation amongst 
those who profess and call themselves Christians. 
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And let us note what are the signs of such a 
state ; and it must be for conscience to decide 
whether, or how far, we ourselves are amongst 
the class- We may then, in the first place, 
describe the state to which our Lord refers, in 
the very solemn message to the Laodicean Church, 
as a state of gr^t spiritual insensibility. And 
when we speak of insensibility to spiritual things^ 
let it be understood what we mean. True it is, 
those visions of God, which of old blest the 
eniaptured sight of prophets and martyrs, and in, 
which S. John beheld, as it were, a door opened 
into heaven-such visions are no longer granted. 
Yet it is possible for that Great Spirit, Who 
conducts the work of grace, Whose is the agency 
of sanctification, to lead the servant of God, 
without the aid of vision or miracle, close to the 
very gates of heaven; There is such a thing as 
being made * to feel the power of tibie world to 
come." Ebr days, weeks, and years, the triie 
believer may be upon the Mount of Transfigura- 
tion in the (k^bipany of his Lord and Saviour^ 
and whilst he! is thus engaged, the tumult of the 
world reaches him not, or only as a confused and 

distant hum, in which there is nothing distinct, 

d2 



36 spiritual Declension. 

nothing attractive for him. He feels himself 
withdrawn, apart from this, a citizen of eternity ; 
and he measures the importance of everything by 
the measure of the Gross, by its reference to the 
glory of God, and his own spiritual welfare. 
But from this Mount of God it is possible to 
descend, and as we mingle with the crowd of 
earthly things, the realities of heaven, the beauty 
of things unseen, may once more fade ; the cloud 
of Jehovah's presence may remove a&r off, and 
even disappear ; the pursuits of time and sense 
may re-establish their stronghold upon our affec- 
tions ; and it shall even come to pass, that the 
recollection of those days of the Son of Man may 
embitter, rather than refresh, our souls — ^may 
produce more of despondence and alarm, than of 
gratitude and hope, — and as we naturally cherish 
only those thoughts which minister to our peace 
of mind, the brightest, holiest hours of our 
Christian course may at length be those which 
we are least anxious to call to mind, for the 
remembrance of them, once so blest, once so 
cherished, has now become intolerable. 

In such a state, all the acts of devotion receive 
a taint, and this is often the first sign that draws 
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attention to the declining state of our religion. 
Prayer and meditation are cold, and dry, and 
hurried — ^void of that life and power and fervour 
which flow from the •* unction of the Holy One." 
We seem to discover that the utility of prayer is 
less, or that our needs are fewer. ** Thou sayest 
I am rich, and increased with goods, and have 
need of nothing ; and knowest not that thou art 
wretched, and miserable, and poor, and blind, and 
naked/' The reading of God's Word, if not 
neglectedi is pursued with less prayer, and less 
reverence than were once employed. There may 
be no denial as yet of the need of the HoltSpirct's 
teaching to ^' open our eyes to the wondrous 
things that are written in its law,*' but there is 
no earnest prayer for His assistance. Gradually 
the sacred volume is read with less veneration 
and respect. The wise man may continue to 
make it the companion of his thoughtfiil hours — 
from taste or habit he may even prefer it above 
human writings. The ignorant may still retain 
a liking for its varied information, or they may 
still read it from a sense of duty, or (even in the 
ignorant) from a love of disputatious theology. 
But ** the Word does not profit," does not touch 
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or arouse the conscience, does not reach the heart. 
The importance is acknowledged, but not felt. 
To all the purposes of spiritual improvement it 
is " a sealed book." — Again ; in the public ordi- 
nances and means of grace, the lukewarm state 
of mind displays itself in all the painful symptoms 
of indifference. Men do not enter into the courts 
of the Lord's House to make confession of sin, 
to join in one common act of praise, or.to receiye 
in simplicity and obedience the message of God, 
— to receive it gladly, yes, gratefully^ because it 
is the message cS God, although it may be 
deKTcred by the very meanest of us. His servants. 
They do not come with prayer and holy pre- 
paration, with souls " athirst for the living God," 
but they come loving to hear the sublime doc- 
trines, the consoling truths of Christianity, not 
stated to them in the words of soberness and 
truth, but dressed up for them in enticing words 
of man's wisdom — ^they come that their jaded 
appetites may receive some of the pleasures dP 
excitement. They come and listen to the 
preacher, as a perverse and rebellious generation 
to the prophet of old, ^ Son of man, the 
children of Thy people speak one to another. 
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every one to his brother, saying, Come I pray 
you, and hear what is the word that cometh forth 
from the Lord. And they come unto thee as the 
people cometh, and they sit before thee as My 
people, and they hear My words, but they will 
not do them : for with their mouth they show 
much love, but their heart goeth after their 
covetousness. And, lo, thou art unto them as a 
very lovely song of one that hath a pleasant voice, 
and can play well on an instrument: for they 
hear thy words but they do them not/' So 
barren of fruit in the improvement of life 
and character is the Word read or preached, 
because not mixed with &ith, and earnestness, 
and a teachable spirit in them that hear. — Or 
again; even more frequent than indifference to 
public ordinances of religion, is the gradual dis- 
regard of them. Any plea however hollow, any 
excuse however frivolous, is sufficient to interfere 
with attendance at church, and even to prevent 
the partaking of that commanded and highest 
means of grace, the Blessed Sacrament of the 
Supper of our Lord. 

And besides all this, the symptoms of luke- 
warmness in religion may be discovered in the 
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influence which the opinions and example of the 
world exert upon us. It cannot be necessary that 
I should prove that a holy life is incompatible 
and inconsistent with the eager pursuit of the 
pomps and vanities of time. The solemn caution, 
brethren, stands yet unrepealed, unchanged, — 
" The friendship of the world is enmity with 
God." Now the decay of religion nowhere more 
quickly shows itself than in a desire to rejoin the 
imthinking multitude who live without Qod in 
the world, and from amongst whom God had 
once withdrawn us. By degrees the wall of 
partition is broken down, and an easier approach 
is made to folly and to sin — first in one place, and 
then in another. The arguments which once led 
us to come out from among them have now lost 
their force; they do not apply to us now; or 
more truly, we have lost the disposition to admit 
their weight ; and the Spirit of God, no longer 
sought in prayer, no longer supplies us with 
grace and power to withdraw from the scenes of 
temptation. There is a lurking wish, that after 
all there may be less weight and truth in the 
reasons we acted on when we forsook all and 
followed Christ, than at first we found in them. 
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The mind employs itself not in calm and thought- 
ful enquiry, conducted in the spirit of prayer and 
sincerity, as to the grounds once taken, the solid 
reasons which prevailed when we fled, fled as for 
life itself, from the pollution and temptations of 
the world ; but rather it seeks an apology for a 
return into that enchanted land — a compromise 
with the things once renounced. Afresh interest 
begins to attach to worldly pursuits. It is, or it 
seems, of more importance than we rashly judged 
to secure the honour that cometh from man. 
And after all, there is a charm in the applause, 
there is a sting in the contempt of the world, 
which we cannot overlook. There is a charm, 
we cannot hide it, even to the intellectual and the 
xefined, in the excitements and attractions of the 
world. And why not unite the two ? Why not 
preserve just so much of religion as will satisfy 
the meagre demands of a sleepy conscience, and 
yet enjoy the pleasures, and pursue with breath- 
less haste the riches, or the honors, or the praises 
of the world ? Brethren, the attempt is vain: — 
" Ye cannot serve God and mammon." " Who- 
soever will be a friend of the world is the enemy 
of God.'' Yea, " if thy right eye offend thee,*' 
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or cause thee to offend, thou must, if thou wilt 
be safe, " pluck it out, and cast it from thee ; for 
it is profitable for thee that one of thy members 
should perish, and not that thy whole body should 
be cast into hell." 

But once more ; that Laodicean spirit which 
the text describes, betrays itself at length in the 
decay of zeal for God. Observe, it is of zeal^br 
God, I say; for there is a zeal, but not according 
to knowledge, which often steals the fuel which 
should kindle the fires of piety upon the 
spiritual altar of the soul, and so bums higher 
and more fiercely as the last sparks of grace are 
dying out within us. Of all the tests by which 
men, deceived by Satan, are willing to try, and 
measure their fitness for the kingdom of God, 
there is not one more false, more dangerous than 
this. There was no deficiency of zeal in Saul of 
Tarsus, when he made havoc of the Church, nor 
in the Jews when they crucified the Lord of 
Glory. But it is zeal for God, for holiness in 
ourselves and others, which decays, as religion 
falls into that state in which it is neither hot nor 
cold. Does it cause you but little sorrow or 
thought that the Saviour of the world should be 
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still an outcast from so large and fair a portion 
of His inheritance, that so many millions of His 
redeemed souls should never yet have heard the 
Name whereby they might be saved ? Can you 
indeed pass on with the Pharisee upon the other 
side — the side of privilege and apparent safety, 
— while multitudes press by you to eternal ruin^ 
and you stretch not out a hand to help them, for 
whom Christ died ? If this be so, surely your 
own religion must ere this have arrived at a state 
of most sad and entire indifference ; for who can 
love God, without wishing to extend the triumph 
of His Son ? and who can love his brother with- 
out feeling an anxious, earnest care for his future 
and eternal destiny ? " And," saith the Apostle, 
^^ If a man say, I love God, and hateth {i.e. loveth 
not) his brother, lie is a liar ; for he that loveth 
not his brother whom he hath seen, how can he 
love God Whom he hath not seen ? '* — But let us 
pass on, briefly to consider what it is which 
renders this lukewarm state so dangerous to the 
soul. 

2. The Apostle declares in words, which, if they 
mean anything, must be of tremendous and 
terrible import, that ^^ it is impossible for them who 
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have tasted the good word of God, and the powers 
of the world to come, if they shall fall away, to 
renew them again unto repentance." That is a 
work to which no power is equal, but that which 
first broke our slumbers when we lay dead in 
tresspasses and sin. The work must be begun 
afresh, and through repentance and renewal and 
the progressive stages of sanctification, must the 
lukewarm Christian retrace his weary steps to 
comfort and peace. Does not your own heart's 
history accord with this, brethren ? Have you 
found it such an easy task to shake off your 
fetters, when sloth has bound them on ? When 
you have been living for a time in this listless 
state of sinful compromise, was it an easy thing, 
was it at all within your power, to arise at the 
appearance of danger, gird on your spiritual 
armour, and with your wonted confidence to call 
upon God, and abide under the shadow of the 
Almighty ? Alas ! you too were shorn of your 
strength — you were the dupe of Satan, entangled 
in the snares and wiles of the Evil One — and had 
not Christ appeared to sprinkle your conscience 
anew, in the blood which cleanseth from all sin, 
you had sunk into the horrors of despair* Oh ! 



spiritual Declension. 45 

learn then to dread the first appearance of decay 
in the vitality of our spiritual life with God. 
Whatever peace and joy religion oflfers— nay, 
whatever safety — it is to those only who advance, 
it is to those who fight bjx^ press forward to the 
victory. And the danger of the other state is 
increased by the fact, that there is in it nothing 
which at first sight excites alarm. For it is not 
at once a relapse into open sin : it does not 
amount to a rejection of the Gospel. And after 
all, the lukewarm Christian, as compared with 
the multitude, is a religious man. By common 
consent, and by his own choice, he is on the 
Lord's side, rather than the contrary, and this 
serves to soothe and quiet his conscience. He is 
yet, he thinks, within the fold; at least, with 
Judas, he has not betrayed his Master, nor with 
Peter denied Him openly. Ah 1 brethren, when 
you are disposed to reason thus, may the words 
of the Lord Jesus tingle in your ears, and sink 
deep into your hearts : — " These things saith the 
Amen, the faithful and true witness, the begin*' 
ning of the creation of God. I know thy works, 
that thou art neither cold nor hot. I would thou 
wert cold or hot." The condition you are in. 
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however it may satisfy yourselves, is so displeasing 
to Him, that He intreats you no longer to halt 
between two opinions, but either to embrace the 
service of Christ, or entirely to give it up. " I 
would thou wert cold or hoV^ And these are 
the words of One Who cannot be deceived ; Who 
is incapable of deceiving others ; thus saith ^^ the 
faithful and true Witness/' 

3. Are there any, is there even one. amongst 
us, in the state of those to whom this sdemn 
warning was addressed? Will you remain in 
such a state ? Does it yield you comfort ? Has 
it brought you peace ? Has it added hope, or 
assurance to your prospects beyond the grave ? 
No ! if you will speak plainly and truly,, you 
must confess far, very far from it. It has filled 
you with, doubt and uneasiness ; it has giveur back 
to sin its sting, to death its poisoned dart : in 
place of " peace and joy in believing," it has put 
only a certain "terrible looking-for of judgment" 
and "indignation^" O then, darenot, I beseech 
you, dare not to remain in this state. "Arise 
thou that sleepest, and call upon Gcod." Gxmr 
secrate afresh to His service all your powers ; 
gather up the fragments that yet remain, that 
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nothing more be lost ; resolve, now at least, to 
go forward — to live henceforth in a closer walk 
with God— to be separate from Him no more. 

And are there some who are walking worthy 
of their high calling, in singleness of heart serving 
God ? Let not such despise the lesson that is 
offered them, in the weakness and fall of others^ 
^' Let him that thinketh he standeth, take heed 
lest he fall/' Adore the grace which out of 
weakness hath ordained strength, which hath 
nerved you, a poor fainting sinner, for the con^ 
flict, and made you by His strength more than 
conquerors. " Be not high-minded, but fear." 
^* Hold fast the confidence and the rejoicing of 
the hope unto the end.'' Endure unto the endj 
*^ for yet a little while, and He that shall come 
will come, and will not tarry." Amen. 



Sermon IV. 

Liife^ a Time of Probation and Trust. 



<< And thoa Shalt remember all the way which the Lord thy God 
led thee these forty years in the wilderness^ to homble thee, and to prove 
thee, to know what was In thine heart, whether thou wonldst keep His 
commandment, or no.*'-— Dsu^. Tiii. 2. 



This momiDg's lesson sets forth the purpose, and 
design of God's dealings with His chosen people. 
A design of these dealings in full, together with 
many important warnings, and exhortations, i& 
presented to us in this and the preceding chapters 
of Deuteronomy, which are appointed to be read 
on these three Sundays after Easter. Now thi& 
of itself should be sufficient to bespeak your 
attention to the subject, for you must not suppose 
that the appointment you find in the Prayer 
Book of lessons proper for Sundays and holydays 
has been indiscriminately made. You must not 
suppose that chapters have been picked out of 
the Bible at haphazard, without any rule or order 
being observed beyond that of allotting to each 
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book its fair share of representation in the 
Church's calendar. On the contrary, the wisdom 
of our Church is conspicuous in the care and 
discernment she has shown in the selection — the 
proper lessons being, for the most part, evidently 
and obviously appropriate to the day or season, 
and where this does not at first sight appear, by 
a careful perusal, it may often be discovered. 
The chapter before us, (as well as those preceding 
it,) bears on its face a peculiar appropriateness to 
the present season of the Christian year,* which it 
will not be difficult to exhibit to you. The point 
in the history of the Jews which it takes up and 
represents, is, where after their long wanderings 
in the wilderness, they have arrived at the borders 
of the promised land. There the guidance of 
their great captain was to cease. He had beei^ 
their champion and counseller, their ruler and 
guide ; he had led them out of Egypt — opened a 
passage for them through the waters — supplied 
their hunger and thirst — borne with their mur- 
muring—encouraged and comforted them : — he 
had been their intercessor with God, turning 
away His wrath which their sins provoked : he 

* Fifth Sunday after Easter. 

E 
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had led them on to battle and victory ; and now 
that their toils and wanderings were crowned 
with long looked-for success — now that they had 
arrived in sight of that good land which offered 
a promise of reward and repose, his part was 
done; his work was accomplished. Forbidden 
to participate in their joy, and to enter into the 
promised rest, there was nothing left for him to 
do on earth, but to betake himself to that spot 
which God had shown him, and there on that 
lone mountain-top — far above the strife and 
turmoil of earth's Babel voices, as in spirit he 
had ever lived — there to surrender up his soul to 
his Maker. But no : there was yet one earthly 
task remaining; he must take an affectionate 
leave of his people : he must press upon them with 
all the earnestness and solemnity of a fiirewell 
address, those commandments and judgments and 
warning which God had commissioned him to 
deliver. And this is what he does through every 
chapter of this book. He reminds them of their 
humble origin : how " a Syrian ready to perish 
was their father :" of God's mercy, which finding 
them a few thousand slaves, sunk in idolatry and 
abasement, had followed them ever since — had 
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taught them to know Him, the One 'True God— to 
know Him in His tender care which supplied their 
wants — in iBfis Almighty powet equally prompt 
to subdue their enemies, or punish their offences. 
Now we must ever bear in mind, brethren, 
that the Jews are to be regarded as a typical 
people ; so that in Gop's dealings with them, we 
may read as in a glass His dealings with His 
Church, whether collectively or individually. 
The gospel was preached to them under the Veil 
of types and ceremonies : their worship was a 
shadow of the Church of Christ. Year by year 
they kept their Passover to commemorate their 
deliverance from Egyptian bondage; year by 
year, and at the same time, we keep our Easter 
feast in memory of our deliverance from that 
worse bondage, the bondage of sin and death.' 
For forty years after their deliverance they wan- 
dered in the wilderness before they entered into 
the promised land ; for forty days our Redeemer 
tarried as at this time after His restiirection, 
before He ascended up to heaven ; and we, par- 
takers of that great deliverance, and risen with 
Christ, are passing our forty years of probation 

here before we enter our promised rest. *• Thou 

e2 
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shalt remember all the way which the Lord thy 
God led thee these forty years in the wilderness, 
to humble thee, to prove thee, and to know what 
was in thine heart, whether thou wouldest keep 
His commandments, or no." Yes, these words 
were written not for the Jews only, but for our- 
selves ; these things happened unto them for 
examples unto us. Have you learnt to regard 
your life in the character which Holy Scripture 
everywhere impresses on it, as a probationart/ 
intervalf a mere fragment of your whole exist- 
ence, which existence in its endless duration is 
to be alone determined by the complexion and 
colouring it bore here ? Does life in this exalted 
sense — in these, its fearful issues — seem real and 
earnest in your eyes ? as a seed-time for eternity, 
a season for ceaseless work, and toil, and watch- 
ing? or is it to some a pastime— a wearisome 
round of sated pleasures— a craving for novelty 
and excitement ? to others, a mere market for 
gain, consisting in the abundance of things which 
a man possesseth, and measured as to its value 
by its success and prosperity? Alas! brethren, 
professing as we all do to adopt the Christian 
view of the character of life, how few of our lives 
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practically and consistently bear it out. Are not 
the lives of most of us, in their aim and tenour, 
a practical refutation of these lofty pretensions ? 
These years that are fleeting by so swiftly and 
imperceptibly, are carrying us through the 
appointed term of our earthly probation — God's 
providence is directing the train of outward 
occurrences that befal us. The same Almighty 
Hand that guides the stars in their courses, is 
about us, directing and controlling as He sees fit 
the changes and chances of our mortal life. 
Strange and unexpected events happen to us in 
its course. For a time all things may go smoothly 
with us, and we bask, heedless as motes, in the 
sunshine of uninterrupted prosperity. Anon there 
comes a change — clouds gather darkly above us 
— the storms of adversity howl around us — 
worldly hopes and reverses level the tottering 
fabric of our happiness : — our best-laid schemes 
miscarry ; our fondest hopes fail ; sickness and 
death invade our dwelling ; the desire of our 
eyes, the one dear object for whom we laboured, 
for whom we lived, is cut off from us at one 
stroke; and bereft of life's best solace, with a 
maimed and mutilated being, we go mournfully 
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all our years in bitterness of soul, in sorrow that 
cannot be comforted. Or, it may be, sparing 
those around us, the arrow of affliction flies 
straight to its mark in us. In the pride of health, 
in the flower of our age, our strength is suddenly 
laid low ; some accident unforeseen, or sickness 
little expected, arrests the even tenour of our life 
-—cuts short its long vista of joys to come — and 
lays low the idols of our hearts. 

Brethren, in these common experiences of life, 
do you recognize the leading hand of the Lord 
your God, the chastening of a loving Father 
Who smiles upon His ^children, or frowns alike 
in love, and Who by smile, or frown, by tender 
mercies and sharp afflictions, by appeals to our 
love or to our fear, seeks to allure and " con- 
strain" us to the obedience of faith ? Or is the 
hardness of your hearts made harder by the sharp 
discipline of life ? and do your troubles and trials 
produce only a spirit of murmuring, and fretful- 
ness, and distrust — an impotent rebellion of your 
will against the will of God ? ** It is to humble 
thee, and prove thee, to know what is in thine 
heart," that God sends the wholesome discipline 
of trial, sufiering, and affliction. It is especially 
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to humble, and to teach that lesson of humility 
so hardly learnt, yet the first lesson in the school 
of Christian discipleship. For the sin by which 
the elder creation fell, is still the fatal stumblings* 
block in our way to heaven. The pride of our 
natural heart exalteth itself against its Creator. 
Elate in self-reliance and boastful confidence, it 
is slow to learn its utter weakness and total 
dependence. By many a sharp trial and stem 
chastisement, it has to be taught, that, while it 
saith — ^^ I am rich, and increased with goods, 
and have need of nothing,'' it is wretched, and 
miserable, poor, and blind, smd naked. To the 
Jews this lesson was hardly taught by repeated 
experiences. They were made to hunger and 
thirst in the barren wilderness, and then fed 
miraculously with manna rained down from 
heaven, with water from the flinty rock, that they 
might learn " that man doth not live by bread 
alone:" and so in their conflicts with their 
enemies — repeated reverses where they looked 
for easy victory; signal victories where defeat 
seemed inevitable : by this were they taught the 
lesson of distrust in their own strength, and trust 
in God. 
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And so with us, brethren. In the allegory of 
Old Testament history, those heathen nations 
which were as thorns in their sides, represent our 
spiritual adversaries, many and powerful, ever 
lying in wait to attack us as we journey through 
the wilderness of life. In every temptation we 
feel the breath of their hidden presence — we feel 
their invisible assault. God sends us temptations 
to prove us, to know what is in our hearts, 
" whether we will keep His commandments, or 
no:" whether we t£?iZZ;— the choice is ours, it is 
our own power; temptations may be violent, 
they are never irresistible: " with the temptation," 
God always sends us " a way to escape." An 
appeal to His grace — an appeal instant, and from 
the heart, to keep us from falling, and our own 
sincere endeavour joined with it, would at all 
times carry us safely through all temptations — 
so that our salvation is throughout in our own 
power, and the prize of eternal life is to be lost 
or won by our own exertion and will. In the 
pathetic lament of our Lord over the doomed 
city. He distinctly asserts that it rested with her- 
self to have averted her doom. Now this is much 
to be observed. In the case of the Jews it is 
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often said — perhaps felt oftener than said — that 
the whole plan of salvation of the world turned 
upon the necessity of their final impenitence, and 
that for the due performance of those things on 
which hinged such vast results to the human 
race, it was necessary that the Jews should have 
played their part as executioners of Christ, and 
rejectors of the proffered salvation. Now this is 
undoubtedly true ; but it is a one-sided view of 
the truth. It is altogether a side view, which is 
turned from us, not towards us, and presents 
nothing but inextricable confusion to our eyes, 
though, doubtless, to higher orders of intelligence 
it is perfectly clear and consistent. With our 
present faculties, we see but as through a glass 
darkly these hidden things of God, which shall 
hereafter be fully revealed in open vision. But 
side by side with this oblique view of God's 
dealings with man, there is even now displayed 
to us a full and front view, which is plain and 
intelligible ; and according to it, we see that the 
fate of the Jews, from first to last, was in their 
own hands. Listen to these words : " Behold, I 
set before you this day, a blessing and a curse ; 
a blessing, if ye obey the commandments of the 
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Lord your God, and a curse if ye will not obey/' 
Can anything be stronger or plainer than this ? 
and do not our Lord's words declare the same ? 
^* O Jerusalem, Jerusalem, thou that killest the 
prophets, and stonest them which are sent unto 
thee, how often would I have gathered thy 
children together, even as a hen gathereth her 
chickens under her wings, and ye would not ! " 
" Ye would nx>t'* Their own obduracy and 
obstinacy — ^their own choice of evil and dis- 
obedience — this was the only bar and hinderance 
to their salvation and acceptance. Verily, there 
is no dark or inscrutable mystery in the Scriptural 
doctrine of predestination, or none that need 
present any practical difficulty. On a most 
wicked wresting of Holy Scripture and perversion 
of sound doctrine are founded those hideous and 
impious dogmas ascribed to Calvin, and which 
plainly just amount to this. That of those for 
whom Christ died, a large majority must be 
damned do what they can, and a small minority 
must be saved do what they may. No, brethren, 
in fece of God's repeated offers of pardon and 
mercy to all and each who will come to Him 
through Christ, is there one among you who 



Probation and Trust. 59 

can doubt that God would have him to be saved ? 
" Turn ye, turn ye now from your evil ways." 
"Why will ye die?" is still His message to 
" every soul of man that doeth evil." And how 
often has the voice of God spoken to you and 
sounded this message in your ears ! By every 
remorse of conscience — by every motion and 
drawing of the Holy Spirit — by undeserved and 
unexpected mercies — by warnings near and ter- 
rible, He Who wept over Jerusalem has mourned 
for, and interceded with you. " How often would 
I have gathered thee in thy prosperity when thou 
wast spoken to in mercies, and bidden to remember 
whence they came : how often would I have 
gathered thee in adversity, when sorrow had 
softened thy heart, and thou lookedst in vain for 
some one to have compassion and comfort thee.: 
how often, by every sermon spoken to thee, by 
every death around thee, by every misgiving and 
trembling of heart, by every joy that cheered, by 
every grief that saddened, I have spoken, I have 
striven with thee, waited for thee, but thou 
wouldst not hear ; I have called but thou wouldst 
not answer?" " How often !" will ring in our 
ears, brethren, at the l^t, in the remembrance 
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of mercies abused, and opportunities wasted, as 
the knell of an unalterable doom. 

And now once more, — now still He invites 
you : — " Come unto Me, all ye that labour and 
are heavy laden, and ye shall find rest unto your 
souls." see that ye refuse not Him that 
speaketh : turn not away from Him Who is 
waiting now to be gracious. Let Him taste in 
thee of the travail of His soul, in thy altered life 
and conversation — in old sins and inclinations 
mortified and affections raised and purified — ^in 
the entire renunciation of thine own will, the 
giving of the whole heart to Him, let thy choice 
of Him be manifested. Yield yourself to Him as 
those that " are alive from the dead/* Let your 
heart be where your treasure is — in heaven. 
Mortify the whole body of sin. Abide in Him : 
rest in Him : He will never leave thee, nor 
forsake thee : " He will gather thee under His 
wings, and thou shalt be safe under His feathers,*' 
and yea. He will be with thee for ever ; " He 
will be thy guide even unto death." 



Sermon V, 

The Sorrow and Agony of our Lord. 



'^ Is it nothing to yon, all ye that pass by 7 behold, and see if there 
be any sorrow like onto My sorrow, which is done unto Me, wherewith 
the LoBD hath afflicted Me in the day of His fierce anger."— XamMi^a- 
tvom qf Jeremiah i« 12. 



These are in truth words of lamentation. Never 
surely did utter misery and desponding anguish 
express itself in more appropriate phrase. The. 
book of Lamentation is, as its name denotes, from 
beginning to end an elegy. It is, perhaps, the 
most perfect composition of the sort that has been 
ever penned, nor can the whole compass of litera- 
ture, whether sacred or profane, produce any 
work of equal length to match it in beauty of 
imagery, and sublimity of expression. Let us 
briefly review the circumstances under which it 
was written, and the subject it treats of, before 
we pass on to that fuller scope and meaning of 
the text which will more fitly engage our atten-* 
tion at this time. The prophet Jeremiah, who 
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had been commissioned by Goo to denounce His 
terrible judgments against Judah and Jerusalem, 
had with his own eyes witnessed their execution. 
The Chaldean armies had encompassed Jerusalem. 
For a year and six months Nebuchadnezzar had 
closely invested the place, and pushed the siege 
teith such terrible rigour, that all horrors which 
prophecy had foretold had come to pass, and in 
the strictness of that siege the miserable inhabi- 
tants had actually •* eaten the fruit of their own 
body, the flesh of their own sons and their 
daughters." When they could hold out no longer, 
Zedekiah the king put himself at the head of 
such forces as were left; and esaping by night 
from the city, left it defenceless to the enemy. 
The Babylonians entered, and then ensued the 
scene of carnage, pillage, and destruction, that 
wrung from the prophet these lamentations. The 
palaces, buildings, houses levelled to the ground : 
the Temple itself — that famous Temple in which 
Solomon had lavished all the riches of the East, 
the palladium of Jewish nationality, was profaned 
and plundered, - and burnt to the ground. The 
inhabitants who escaped death were carried 
captives into* Babylon. Only a miserable and 



of our Lord. 63 

famished remnant of the poor and aged were 
permitted to abide in the ruined city, and amongst 
these was Jeremiah. Left alone of all his kindred 
and station, he had leisure calmly to survey the 
scene of ruin and desolation around him, and it 
was probably while walking through the deserted 
and silent streets, or gazing upon the monuments 
of her former beauty and greatness, now prostrate 
and smouldering in ruin, that he gave utterance 
to the heaviness of his heart in such affecting 
strains as that of which my text forms a part :- 
" How doth the city sit solitary that was fall of 
people ! how is she become as a widow ! she that 
was great among the nations, she weepeth sore 
in the night, and her tears are on her cheeks : 
among all her lovers, she hath none to comfort 
her." "Abroad the sword bereaveth, at home 
there is as death." " How hath the Lord covered 
the daughter of Zion with a cloud in His anger, 
and cast down from heaven unto the earth the 
beauty of Israel." "Arise, cry out in the night r" 
" wall of the daughter of Zion, let tears run 
down like a river day and night : give thyself no 
rest ; let not the apple of thine eye cease." 
Such is the immediate application of these 
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words, but it is not for this that I have brought 
them before you to-day. With the guilt and 
punishment of Jerusalem we have little to do. 
We have to regard the prophet's words as descrip- 
tive of a spectacle more mournful, more deplor- 
able, enacted on the same spot, and which all 
Christendom unites to commemorate at this sacred 
season. We have to speak of and to gaze on the 
Death and Passion of our Blessed Lord and 
Saviour. That was the sorrow of sorrows, for 
which we accept the challenge of the prophet : — 
** Behold, and see if there be any sorrow like 
unto My sorrow, wherewith the Lord hath 
afflicted Me in the day of His fierce anger/* We 
invite you during this coming most Holy Week, 
to a devout meditation thereon, and participation 
therewith, as the proper preparation for Easter 
joy. Step by step we bid you follow under the 
conduct of the Church, in her services for each 
day we bid you follow, in heart and mind, the 
footsteps of the Redeemer, as He trod for the 
last time those haunts of His earthly pilgrimage 
— the scene of His last conflict with the Evil One. 
See Him prostrate on the ground, wrestling in 
prayer against the infirmity of His human nature. 
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Behold the great drops that bathed His face with 
a dew of blood, silent but eloquent witnesses of 
that inward agony which heart of man cannot 
conceive, nor human language utter. Hear His 
exceeding great and bitter cry — " My Father, 
if it be possible let this cup pass from Me :" and 
mark how entire obedience and resignation to 
His Father's will repressed the half-uttered com- 
plaint — " Nevertheless, not as I will, but as Thou 
wilt : " " If this cup may not pass from Me, 
except I drink it. Thy will be done ! " See the 
disciples still sleeping in the garden : see next, 
and see with the horror and aversion which so 
foul a deed should ever awake in us, see another 
disciple, one of the twelve, acting the traitor's 
part, and betraying his L6rd, — and from the 
treachery of Judas, be warned against that "covet- 
ousness which is idolatry," and miserably dethrones 
the living God in our hearts to set up an idol of 
gold, — against that vile love of money which is 
the " root of all evil," and steals away by little 
and little the very life of the soul, the very 
instincts of our spiritual and immortal being. 
Then follow Jesus, the Captain of our salvation, 
to the judgment-hall, — ^and ere we gaze on that 
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example of meek and patient suffering, let us 
sadly review the painful spectacle of the weakness 
and ingratitude of the deceitfulness of the human 
heart, which meets us there. What see we ? O 
let the sad sight sink into our hearts, and teach 
us not to be high-minded, but to fear. We see 
not a common disciple merely, not one of the 
eleven only, (though to have been one of that 
little band, '^ alone among the faithless faithful 
found,*' must have been, one would think, dis- 
tinction enough,) but the one — one of the three 
chosen and privileged disciples, and of these three 
the very foremost in zeal and devotion, we see 
Peter quailing before a maiden's scoff, cowardly 
shrinking from the confession of his Lord, and 
grieving and wounding that gracious Master 
more by his threefold denial, than the priests and 
elders with all the insults that spite and malice 
could suggest. Let us try to picture to ourselves 
that scene, that its sacred warnings may more 
deeply impress our hearts. Think of that look 
of the Saviour which went straight to the heart 
of Peter, while in the very act of vociferating his 
denial with curses and oaths, arrested his tongue, 
pricked his conscience, and penetrated his inmost 
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soul. Think of that look proceeding from those 
features that were more marred than any of the 
sons of men, that had just been wrung with 
anguish in the cold midnight air, and were now 
confronting the scorn and contumely of the mis- 
guided rabble ; that look of reproach, doubtless, 
but mingled with tenderess and love ineffable ; — ^ 
and 0, be that look indelibly engraven on our 
hearts as often as we are tempted to deny before 
men the Lord that so dearly bought us ; to feair 
man more than God ; to yield sinful compliance 
with the world, its habits and practices, which as 
His faithful soldiers and servants we are called 
on to renounce. Let no dread of sarcasm, no 
fear of being called singular, sanctimonious, or 
the like, restrain you from following out that 
which in your heart and conscience you know to 
be right, and your duty to do. If you are thrown 
in the company of those who would hold you 
back or lead you astray — when, in your inter- 
course with that world, through which, as through 
an enemy's country, you must pass to go to the 
heavenly Canaan, you meet with temptations to 
evil, are assailed by the weapons of ridicule, 

encounter those who would laugh away your 

p2 
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scruples and reason away your convictions — who 
would confuse in your mind, as they have in 
their own, the eternal distinctions between good 
and evil, right and wrong, and would persuade 
you for the sake of pleasure or profit to forsake 
or deny your Lord — then be this scene in the 
judgment-hall present to your eye ; be that look 
of the sorrowing Saviour turned on you, His 
weak and wavering disciple — on you, who, 
unmindful of all He has done and suffered for 
thee, ungrateful to that love wherewith He hath 
loved thee, and laid down His life for thee, art 
still irresolute, and undecided in tby allegiance 
to Him, still fearful of the opinions of men, still 
doubtful whether to choose the world, or to be 
His : — and with that look present to your sight, 
let the warning, the fearful warning spoken by 
Him, ring in thy ears, and speak to thy heart : 
** Whosoever shall confess Me before men, him 
shall the Son of Man also confess before the angels 
of God : but he that denieth Me before men shall 
be denied before the angels of God." 

With the preparation of these reflections, 
brethren, let us approach the sorrow of sorrows 
to which the text alludes. Behold and see Jesus^ 
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our Mediator, our Redeemeri fulfilling for us the 
righteousness of God by bearing the penalties in 
His own Person, which that righteousness imposed 
on sin, and thus providing a way in which God 
might be "just, and yet the Justifier of sinful 
man/* See Him drinking the last dregs of the 
cup of God's wrath against sin. See Him ful- 
filling the prophecies one after the other, in each 
act and incident of His passion. See Him 
betrayed by His "own familiar friend" — "bear- 
ing our griefs, — carr3ring our sorrows, — brought 
as a lamb to the slaughter, and opening not His 
mouth." See Him scourged, buffetted, spit upon, 
crowned with thorns, tormented with thirst, 
pierced in the side, finally hanging on the Cross, 
pouring out His soul unto death, making inter- 
cession for the transgressors. But while we dwell 
on these bodily sufferings of our gracious Lord, 
let us not forget that the most evident and obvious 
were really the least part of His precious death 
and passion. Let us not forget that the fleshly 
pangs of our Lord were as nothing to the inward 
agony in that mystery of suflfering which pur- 
chased our redemption. The torment of the 
fleshly crucifixion, unutterably great as it was. 
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lasted for a few hours only; and for once ; many 
a martyr has since endured torment perhaps as 
great ; nay, do we not read of two others who 
shared His crucifixion, and whose fleshly pangs 
outlasted His : — but it was, let us remember, in 
the mental sufferings and spiritual anguish He 
endured, that He could truly say — " Behold, and 
see if there be any sorrow like unto My sorrow." 
Time would fail us now to dwell on these as they 
deserve, and as far as it is lawful for us to speak 
of them, and but of one we will remind you. Per- 
haps you have never thought of, and therefore 
never felt properly thankful for, that Divine 
appointment by which we are spared the appre- 
hension of coming evil — the blessing, I mean, 
which our ignorance of the future is to us, the 
misery it would entail on us, could we, as we 
sometimes wish, foresee what is coming to pass 
even for a single year of our lives. 0, it would 
be an overpowering misery, greater than we 
could bear. Well, all this that in mercy is veiled 
from us, and much more, was open and present 
to our Lord. He was God and man : His divine 
foreknowledge informed his human soul of all 
that awaited Him from the cradle to the tomb. 
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The shadow of the coming Cross fell darkly on 
His childhood's path ; every scene of His life was 
present to the mind's eye ; clear as a mirror was 
seen the dismal train of images that gathered 
round its close. How frequently did He discourse 
df these things to His disciples ; how incessantly 
must they have occupied His mind ; even at the 
marriage-feast the sad foreboding pursued Him, 
" Woman, Mine hour is not yet come/' At the 
Transfiguration, that one single foretaste of His 
future glory which He permitted Himself, Moses 
and Elias appeared in glory talking with Him : 
but what was the subject of His discourse ? His 
** decease which He should accomplish at Jeru- 
salem ! " But it was not only or chiefly the 
anticipation of His own sufferings that consti- 
tuted His mental agony. He foresaw the wilful- 
ness, and blindness, and apostacy of those for 
whom He was agonizing. Yea, He knew from 
the first who he was who should betray Him. 
How horrible ! to be able to read the heart, and 
trace there the gradual estrangement ripening to 
treachery, to detect malice lurking under the 
guise of friendship, consummating its perfidy 
with a kiss, and yet to be compelled to associate 
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on the same terms with the traitor as with His 
fellow-disciples. There are sources of sorrow we 
can understand and appreciate, but there are 
others which exceed our apprehension, and which 
we have not capacities to measure, and these may 
be summed up in one brief phrase — ** God made 
Him to be sin for us, Who knew no sin." Jesus 
was " made sin for us,'* God " laid on Him the 
iniquities of us all/' 

Look we then once more on this sorrow of 
sorrows, and let the sight produce in you, brethren, 
a deep and most heartfelt sorrow, and genuine 
contrition for those sins of yours and mine which 
nailed Him to the Cross. Let us for once see this 
sin as it is, naked and undisguised, not, as we 
are so ready to do, excusing, palliating it, clinging 
to it, but as it is, as God sees it, hateful to Him, 
the act and deed of His enemy and our enemy. 
Take we it to the light of the Cross, and, kneeling 
before It, there lay bare thy heart, review thy 
past life, thy secret and presumptuous sins, the 
sins of thy childhood, thy youth, thine age, read 
them all by the stem commentary of this " sor- 
row of sorrows'* set before you, and measure the 
enormity of transgression by the nature of the 
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Victim, and the extent of the sacrifice. Kneel 
then with penitence and true contrition, and rise 
with renewed resolutions, deeper gratitude and 
love to Him Who so loved us — new-kindled 
devotion — more entire yielding of yourself to His 
will. " The best sacrifice," says an ancient 
writer, "that we can make to a crucified Saviour 
is a crucified lust, a bleeding heart, a dying cor- 
ruption. We cannot bring a recompense to 
Christ for what He suffered for us, yet that 
which He will accept as if it were a recompense, 
is for us to deal cruelly with that body of sin 
which has caused the acting of all those cruelties 
upon Him. Let the ambitious man lay his pride 
in the dust ; the covetous man deposit his trea- 
sures in the bank of charity; the profligate 
renounce his carnal lusts; and this will be a 
present to heaven better than a whole hetacomb; 
nor could the fruit of thy body fall so grateful a 
sacrifice upon God's Altar as the sin of thy 
soul." 

And now, brethren, we leave you to ponder in 
stillness and retirement upon these deep mysteries 
which the Holy Church throughout all the world 
at this time commemorates, praying that the 
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Holy Spirit Whose office it is to take of the 
things of God and shew them unto us, may so 
enlighten your understanding, and purify your 
hearts, that this holy season may be to each one 
of you a season rich in spiritual blessing and 
grace, that with deepened conviction of sin, and 
sincerer penitence for it, a livelier faith in your 
crucified Lord, we may go forward, and hold on 
our Christian course ; that continuing faithful 
unto death, we may receive the " crown of glory 
that fadeth not away," 
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Christian Life^ a Pilgrimage. 



'* Dearly beloyed^ I beseech you as strangers and pilgrims." — 

1 Peter iU U, 



One truth has taken so strong a hold on the 
imagination and heart of mankind, that scarce a 
poet of ancient or modern day could be found 
who has not alluded to it The evanescence of 
human life and achievements has moved to 
melancholy reflection perhaps every man since 
Adam, and the fading flower and falling leaf 
have passed into the very proverbs of wealth, 
fame, and beauty. The prophets, apostles, and 
evangelists, who spoke as they were moved by 
the Holy Ghost, have treated this law of change 
in the one only way that it can be faced and 
contemplated with peace and joy. They have 
called human life a journey : and the doctrines 
they inculcated, enabled them to regard it as 
such, not by a violent figure, but in the simple 
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enunciation of a truth. They had discerned, 
through the mists of time, a real and definite 
object to which hey endeavoured to advance — 
" a substance of things hoped for." Here, they 
were convinced all was fleeting and unreal ; one 
wide-felt law of change and decay had stamped 
its impress on all sublunary things : on the 
coveted goods and possessions of this world — on 
the hopes, and pursuits, and attachments, and 
happiness of men. Was it not stamped too, and 
that in legal characters, on his very being itself? 
For what was life as it has appeared to the 
moralist of every age, but "a vapour which 
appeareth for a little time ? " And man's estate 
at the best, what was it but " of a few days and 
full of trouble?:" "he cometh forth like a 
flower, and is cut down ; he fleeth as it were a 
shadow, and continueth not." Words these, that 
are countersigned as it were by the experience of 
every age, by the universal testimony to the 
vanity of life. Here in this world they saw and 
were persuaded they had no abiding place, " no 
continuing city." And could so short a span of 
precarious life exhaust the whole capacity and 
destiny of man, and be the limit assigned to his 
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whole being and existence? Could the trivial 
aims and objects of daily life be a worthy end of 
his creation ? Could he indeed be sent into life, 
as Leviathan into the deep, to " take his pasture 
therein?" Was his time here only a market for 
gain — a season for amusement ? and his life, did 
it consist " but in the multitude of things that 
he possessed?" If so, then surely it might be 
fairiy asked, " God, wherefore hast Thou 
made all men for naught ?" Or again, if mortal 
life were the whole sum total of human existence, 
instead of only a part — a mere fractional part, as 
it is, how would it be possible to harmonize God's 
justice and goodness with existing appointments 
of His will, when we see united, wickedness and 
prosperity, innocence and suffering ? How answer 
the questions that had well-nigh staggered the 
Psalmist — "0 Lord, wherefore do the wicked 
prosper?" "Why do the righteous perish?" 
But all these things were made plain when the 
Divine revelation had opened their eyes to per- 
ceive, and commissioned their voice to declare 
that life was hut a journey ; heaven the destina- 
tion ; and death, not the end, but the beginning 
of that immortal being for which we were created. 
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Now under this aspect, there will be a peculiar 
significance, as well as appropriateness, in the 
apostle's appeal : — " Dearly beloved, I beseech 
you as strangers and pilgrims." For who were 
they whom Saint Peter was thus immediately 
addressing ? They were the scattered remnants 
of Israel's children, dispersed through the various 
Oentile nations, from their country and their 
home; they dwelt as strangers in a land that 
was not theirs; they felt themselves, as their 
ancestor before them, and in a still further sense 
than he, ^^ strangers and sojourners upon earth," 
felt that they had no abode, no country, no home 
in the world. Thus they especially needed the 
consolation of hope, even the hope that sustained 
their ancestor in Egypt, and in the wilderness ; 
and so the apostle reminds them, that they were 
not only strangers, but " pilgrims '* too. Bright in 
the distance before them arose the towers of a 
city whose architect was God, where none shall 
pass the gates "save they for whom are prepared" 
mansions in the golden streets, who will feel on 
their arrival there the double joy of a pilgrim, 
who has reached at the same moment the shrine 
of his pilgrimage and the land of his birth 
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From the very first separation of the Hebrews to 
be a people, the chosen and peculiar people of 
God, the witnesses and guardians of His truth, 
their outward condition and fortune had evidently 
been ordained by Him to impress them with a 
belief in this truth, and a conviction of the 
practical lessons flowing from it. For though 
the patriarch and the Jewish Church did not 
enjoy so clear and distinct a view of the life to 
come, and its blessedness, as we do — for it was 
Christ Who was to bring " immortality to 
light," yet many of God's dispensations to them 
were intended to teach them just views of the 
vanity and emptiness of this world, and to lead 
them to long earnestly for that better and happier 
future which was yet but dimly revealed. Of 
this we have a striking proof in the course of life 
which God appointed for Abraham, Isaac, and 
Jacob. They had been called out of idolatry as 
the one chosen family to whom God showed a 
peculiar favour. And to what sort of life were 
they called? Was it a life of ease, comfort, enjoy- 
ment ? Did God choose for His faithful servant 
— for him whom He deigned to call His " friend," 
the most delightful country, and subject it to his 
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dominioB, and for his sake bless it with double 
fertility? No ; Abraham had no land assigned 
him, no country which he could call his own. 
The command was to quit for ever his native 
home, and his father's house — to wander about 
in strange lands, dwelling in tents, without any 
fixed habitation. Surely the moral to be learnt 
could not be obscure. It was the design of the 
Almighty thus to impress on the hearts of His 
people, a conviction that it was not in this world 
they were to seek for rest or happiness, but that 
sitting loose to this life, and its comforts, as well 
as its cares, they were to look forward to another 
state, where the effects of God's love would be 
more eminently conspicuous. Had there been 
no blessings beyond those of a temporal kindy 
surely the Canaanites, amongst whom Abraham 
went to dwell, had been happier than he ; but 
reft of houses, and land, and country, and home, 
how could he do other than " look for a city 
which hath foundations, Whose builder and maker 
is God ? ** For they that so live, confess that 
they are strangers and sojourners upon earth;— 
that ** they desire a better country, that is, an 
heavenly : wherefore God is not ashamed to be 
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called their God : for He hath prepared for them 
a city." And before God gave them a land 
flowing with milk and honey, He had instilled 
the principle, and given the rule, according to 
which they were to enjoy it. He had trained 
them to consider all worldly possessions as worth- 
less^ when compared with the blessings of heaven. 
They were taught to enjoy as those that enjoyed 
not, and still to consider themselves "as strangers 
and pilgrims upon earth.'* And what God teaches 
to one, He teaches to all. For what He "at 
sundry times and in divers manners spakp in 
time past unto the fathers by the prophets. He 
jbath in these last days spoken unto us by His 
Son.'* The birth and life of Jesus Christ was, 
among other purposes, designed to set this truth 
prominently before us, and all who should call 
themselves by His Name — that life was a journey, 
arid we strangers, and sojourners on earth. 
Behold Him the rightful Proprietor of all that 
heaven or earth contains, " Whose are all things, 
and for Whom they were created ;" behold Him, 
when He took upon Him to visit man,^ bom in 
the stable of an inn — denied the shelter which 

His lowliest creatures found — having not where^ 

a 
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to lay His head— foregoing the comforts and 
conveniences of life — a guest at the house of the 
poor and lowly — ^in all things sustaining the 
character He bequeathed to His disciples — 
enforcing His teaching by His life and practice. 
Looking unto Him as our guide and example, 
we shall best learn how to be (as He prayed His 
disciples might ever be) " in the world, yet not 
of the world " — ^not taken out of it, but preserved 
from the evil of it — detached from the things of 
time, and sense — setting our best affections on 
things above, in heart and mind ascending with 
Him, and by faith continually dwelling with Him 
amidst the glories that shall be revealed ; having, 
in a word, our " conversation in heaven " — our 
'^citizenship with the saints and household of 
God *' — ^antedating in spirit our bodily resurrec- 
tion. 

To ourselves then, brethren, let us apply the 
apostle's address : — " Dearly beloved, we beseech 
you as strangers and pilgrims." The Christian 
is a pilgrim and stranger upon earth, because he 
is not at home there ; he has not taken up his 
rest — has not obtained there that state of settled 
abiding happiness, which alone can satisfy the 
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cravings of his souL He is merely passing 
through the world ; — his home is in another 
country — a land afar oflf — a land glorious, and 
unspeakably dearer than this. There his heart 
is fixed ; there is the rest he so earnestly desires; 
there are centred all his hopes of happiness. He 
dwells, fondly dwells, upon the contemplation of 
heaven as his true home. There he shall be with 
God, and with Christ : there, he shall possess 
a pure and holy nature : there, he shall be no 
more overcome with temptation ; the weary con- 
flict will be past — no more struggle with the 
corrupt propensities of a sinful heart, and waver- 
ing will ! There he shall dwell for ever in the 
presence and favour of the Almighty, and hold 
converse with saints and angels, and all the 
company of the blessed ! There shall be know- 
ledge without ignorance, truth without error, 
enjoyment without sin ! These are the images 
which the thought of heaven calls up in his mind, 
and by frequent, habitual contemplation, they 
are engraven in his heart, as constituting his only 
true felicity. And so the main business of a 
Christian pilgrim, his chief interest and aim in 

life, is to get to heaven. He does not leave it to 

g2 
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chance, whether he shall arrive there or not ; he 
does not contemplate it as a good about which 
he is indifferent ; but he makes it the first object 
of his thoughts, as it is that of a pilgrim to return 
to his home. For this object he consults the 
Oracles of truth in God's Word, with earnest 
attention to learn the way, as a traveller who 
having to pass through an intricate and unknown 
country, examines the map, and investigates the 
way. He seeks direction from those who have 
travelled the same road: he prays, continually 
prays, for Divine guidance : he watches with a 
godly jealousy everything that may retard his 
progress : he is ready to pluck out the right eye, 
or cut off the right hand that offend : he esteems 
not father nor mother, nor houses, nor lands, in 
comparison with the one object — the salvation of 
his soul. However dreary and toilsome the 
journey— however lonely and bleak the wilder- 
ness, he refreshes himself by remembering the 
nearness of his home. Whatever opposition he 
ineets with — whatever difficulties he struggles 

under — with whatever embarassments and hinder- 

• 

ances he labours, his consolation still is, that it is 
but for a little time — the weary struggle will soon 
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be past, and he shall soon be at his home. ^^ Shall 
I be dejected, (he cries,) because in the journey 
of a day the accommodation is defective ? am I 
to despair because the inn in which I lodge is 
uncomfortable and the food unsatisfying? Rather 
let me hasten on my journey, and in heaven will 
be all the happiness my soul desired!" But 
?iyhile this is a portrait of the true Christian, is it 
so of the many who profess and call themselves 
Christians ? Alas I we fear not. Rather with 
many is the case just the reverse. They live in 
the world, as though it were their home — their 
abiding dwelling-place. Engrossed in its plea- 
sures, fascinated by its attractions, careful alone 
for its concerns, they take no steps in the path 
towards heaven; they look not upwards or 
onwards, but are ever grovelling amid things of 
this earth. Well might our Lord say, " Narrow 
is the way, and few there be that find it," for if 
we judge by the ordinary pursuits, ends, aims, 
hopes and fears of the Christian world at large, 
we shall find few who are stedfastly travelling on 
through this life with fg-ces set towards the 
heavenly Zion. The principal aim of a man's 
life can hardly be concealed; and what see we? 
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We see a prevailing desire to be rich and com- 
fortable, or respectable in the world : we see men 
mainly striving and anxious for the meat that 
perisheth — exclusively devoted to schemes of 
profit, and earthly pleasure and enjoyment — 
determined to " pull down his bams, and build 
greater/' But alas ! he who builds his hopes 
upon this world, builds upon the sand ; — he who 
expects what God has declared to be hopeless, 
must be disappointed. God has pronounced a 
curse upon the earth, and upon the man who 
looks and trusts to it for happiness ; and most 
foolish is he who thinks to evade that sentence. 
For what is it that most frequently happens to him 
who has said, " Soul, take thine ease?" Friends 
are removed — sorrow and trouble invade — splend- 
our palls upon the sight —amusement becomes 
insipid— losses, and disappointments succeed— 
health decays — passions corrode the mind — dis- 
ease and pain torment the frame— and the boasted 
Babel of human bliss crumbles into pieces, leaving 
but a melancholy ruin as the monument of the 
folly of the projector. Or suppose, (what Gon 
in His mercy rarely permits,) that all goes pros- 
perously and smoothly ; riches do not ^'take to 
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themselves wings^-health continues— friends are 
spared — he " comes to no misfortune like other 
men ;" — but what then? Shall we suppose him 
happy ? How does the thought of death affect 
such an one? Has he not been all his life long 
in miserable bondage, under the fear of death. 
Death ^Uhat thing bitter in remembrance to a 
man that liveth at rest in his possession^^unto 
the man that hath nothing to vex him/' He 
laments that " he can take nothing away when 
he dieth, neither can his pomp follow him/' He 
trembles and dreads the hour — the inevitable 
hour when all that he loves and clings to will be 
for ever torn from him ; and so we see his love 
of the world turned into an element of regret, to 
wring his soul with the anguish of despair. In 
proportion as this world has been everything to 
him, 80 will be his sorrow at leaving it. 

Turn we now to him who has realized in some 
degree that this world is a place of pilgrimage — 
not his home, and he a stranger, not an inhabi- 
tant. How differently doth he look on death ! 
He believes and trusts in One Who hath extracted 
that serpent's sting. He is liberated from that 
most grievous lifelong thraldom. To the Christian 
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pilgrim what is death ? It is the end of his ioit^ 
some journey. He has arrived at home ; at last 
he has reached his Fathee's home, and is received 
in Hia everlasting arms like a child long e^cpected 
and greatly desired. Should we repine that the 
fatigues of the journey are over, the wearisome 
way which cost so much of suffering, and labour 
ended ; that its difficulties, its pains, its dangers, 
its sharp conflicts are now surmounted? Is it a 
matter of grief, that the weary traveller has 
entered into the rest he so long desired ? that the 
end is attained — the prayers so often made fully 
answered? that the fears and uncertainty so often 
felt are banished for ever ? that the hopes, which 
so often solaced, are now lost in a blessed reality? 
Oh ! no ; death, in this its only true view, is not 
a scene of terror — not an hour to be dreaded, but 
the joyful entrance of the soul into bliss; — not 
the extinction of our pleasures, but the blessed 
termination of every sorrow. ** Blessed are the 
-dead, which die in the Lord ; for they rest from 
their labours ! *' 

To conclude. Much we see depends on the 
view we take of the nature of this life ; much of 
our peace of mind, of our religious progress, of 
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our final peace. Entirely incompatible with, 
absolutely destructive of religion, is a worldly 
mind ; for religion supposes a spirit and temper 
which cannot exist with a worldly and selfish 
principle. Heaven is a home to those only who 
in disposition and affections are « prepared " for 
it. There must be something heavenly in the 
state of our temper and character, before its enjoy- 
ments can be desired ; and above all, there must 
be a knowledge, and love of that Blessed 
Redeemer, Who has purchased heaven for us, 
in order to make us " meet" for it. Let not the 
careless and indifferent — let not those who are 
" lovers of pleasure more than lovers of God,*'— r 
let not the worldly, the selfish, the sensual — flatter 
themselves that heaven is their home. Miserably 
they deceive themselves if they think so. They 
are "of this world," and here they have their 
" portion ;" for what saith our Lord ? " If any 
man love the world, the love of the Father is 
not in him." They are " of this world," and 
their nature must be renewed and " transformed" 
before they be admitted into that abode of purity 
and holiness. Are we then, brethren, among 
those who have chosen the heavenward path, and 
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are treading in the steps of Christ — following 
Him as our pattern and Guide — striving to be 
conformed to His will — ^to be moulded and 
fashioned by Him after His own image ? Never 
till this be our true state, can we claim or hope 
for a portion with those for whom He has pre- 
pared mansions of glory in the world above. 
Never till then, dare we look with any well- 
founded confidence upon heaven as our home. 
Seeing " there remaineth a rest to the people of 
God/' and that we have the promise of "entering 
into that rest/' let us constantly entertain a holy 
fear lest any of us should seem to " come short of 
that rest :" — for then only are we true partakers 
of Christ, if we " hold the beginning of our 
confidence stedfast unto the end ;" then only is 
the promise ours, "He that endureth to the end 
shall be saved." 
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Internal Holiness. 



*' There is notMng covered^ that shall not be revealed ; neither hld^ 
that shall not be known." — 8* Luke xlL S. 



Familiar as these words are to us in the almost 
proverbial repetition in which Holy Scripture 
employs them, it is perhaps doubtful if we have 
ever really examined and pondered their full 
weight and meaning. They assert a truth which 
underlies the whole system of religion, and is at 
the foundation of all moral responsibility. They 
define and exhibit those attributes of the Deity, 
which most command our reverence and awe, 
and are the most powerful incentives to practical 
holiness — even His Omniscience and Omni- 
presence. That God, Who made us, and will 
judge us at the last day, is ever with us — the 
secret witness of all we think and do — that the 
presence of God follows us as our own shadow, 
by night and by day, alone, and in company. 
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from birth to death — that "there i^not a thought 
in our heart, but Thou, Lord, understandest it 
long before :'* this is surely a consideration, 
which, if we gave it due weight and influence, 
should be more potent than any other to make 
our lives holy and righteous here. And if to 
this we add, what we can never separate from it, 
even in idea — the purpose of this constant and 
watchful supervision, with a view to the awards 
of final judgment, that "the Lord will bring 
every work into judgment " — will " bring to light 
the hidden things of darkness," and "make mani- 
fest the counsels of the heart," and that by an 
inquisition so searching — a publicity so wide, and 
unbounded""that nothing shall remain unrevealed 
or unknown ; why it would seem, that nothing 
could be added to the force of this argument. 
The worst men, or all but the very worst, are 
influenced by the good or bad opinions of others. 
They who are deterred by no scruple of conscience 
from committing sin, yet fear detection, and court 
concealment. They would fain stand well in 
the opinion of their fellow-men, and have the 
reputation for virtues to which they inwardly 
know they can make no pretence. And in this 
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life, perhaps, they succeed. The imposture is 
kept up to the last ; the awful hypocrisy is acted 
out even at the bed of death : reputation, esteem, 
too often the venal parasites of opulence and high 
position, wait on the sinner through life — attend 
him at his death — stand mourners at his funeral^ 
and record a catalogue of fictitious virtues on his 
tomb, " where is seen not what he was, but what 
he should have been/' But let us follow him, in 
imagination beyond the tomb — follow him into 
that unseen world, whither though men he dead^ 
yet their works do follow them, — what . becomes 
then of spurious merit and counterfeit goodness? 
There the hypocrite's hope shall perish, the lying 
semblance be unmasked ; for he is confronted by 
a Judge to Whom all things — every evil thought, 
word, and action — every subterfuge and deceit— r 
every artifice and sham, are naked and open ;r—a 
Judge, Who is "of purer eyes than to behold 
iniquity" — ^Who "searcheth the heart and tryeth 
the reins, and requireth truth in the inward 
parts." Yes, follow him beyond the tomb — for 
there shall be an unsparing exposure of all that 
is false, and hollow, and deceitful. Then, the 
veil of worldly respectability shall drop, the thin 
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veneer of artificial decorum be torn away, the 
fig-leaf covering of outward formalities be stript 
off, and the moral being shall be laid bare ; — 
there, evil shall appear in all its naked deformity 
•—sin shall be seen in its " exceeding sinfulness " 
— ^in its undisguised hideousness. For our Lord 
speaks of the revelation of what we now treasure 
in profoundest secresy ; He announces that there 
is nothing, disguise it as we will, hide it as we 
may from the knowledge of others, or even from 
ourselves, which He will not lay bare before the 
universe. 

Brethren, what a contemplation is this ! how 
awful; amazing, overwhelming. The actions of 
a single day, who can number them ? We cannot 
sum the doings of our own hand, the words of 
our own mouth, since the morning light. But 
lo ! God knoweth, recordeth, all ! And more 
than this, in the heart of every individual is a 
second world : thoughts and passions, motives 
and wishes, hopes and fears, lusts and abhorrences, 
hatreds and affections, intentions and resolutions 
of good and evil : these are the shadowy inhabit- 
ants of that internal unseen universe. There is 
** neither speech nor language," but "their voiced 
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are heard among them/' Now they prompt our 
outward deeds — now our outward deeds are but 
the cloke beneath which they disguise themselves, 
so that men perceive them not. Who amongst 
us can turn the mental eye inwards, and not 
marvel and fear at that world which strives and 
bums within his heart. Yet ire see not all : *^ the 
heart is deceitful above all things, who can know 
it ? ** We are not even aware what is in us ; we 
are often ignorant of our own motives — of our 
own purposes — our own objects: we cannot 
fathom ourselves; we cannot penetrate the awful 
mystery of our spiritual being. But its secrets 
are all open to the EtemaL The eye of the Lobd 
is there reading accurately all that passes ;-*-thd 
hand of the Lord is there exercising His provi* 
dence in the government of the heart, even as 
He guides the stars in their courses. Yea, Goi> 
Himself is there, and walketh abroad into our 
hearts, a terrible Inquisitor, probing every spot^ 
plumbing every depth. There is no thought or 
design, or emotion can escape His strict espial-*^ 
none which He will not one day make known. 
" There is nothing covered which shall not be 
revealed/' These are solemn, and most serious 



96 Internal Holiness. 

considerations; they fill our minds with awe: 
Oh, let them pour into our hearts a spirit of holy 
fear, of devout obedience, of entire self-surrender 
to the will and word of God. Let them persuade 
us to that duty, which, though painful and 
irksome, is indispensable to Christian life and 
growth — the duty of constant and vigilant self- 
inspection and self-examination — an examination 
to be conducted not into the outward acts and 
deeds merely, but into the thoughts and interests 
of the heart — into the whole inner life and 
character. " Keep this heart with all diligence ; 
for out of it are the issues of life." There is the 
seat of spiritual life; there is the source and 
fountain whence flow the living waters of right- 
eousness, or the turbid and poisonous stream of 
sin; — ^there evil lurks and hides, and, if not 
eradicated, puts forth roots and suckers that 
festen deep and deeper into the soil, and shoot 
upwards and take root downwards, until it brings 
forth the full com in the ear of ripe and full- 
blown sin. Be it then your care so to search and 
examine yourselves, that you may scrutinize the 
motives of your actions, and try them by the test 
of GoD*s Word and law : and God's law is 
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exceeding broad, and in this it differs from human 
law — that whereas human law takes cognizance 
of the overt act only, the Divine law arranges the 
thoughts and intents of the heart. It detects and 
condemns the sinful imagination and desire, as 
well as the sinful word and act. It is not enough 
that we fulfil what the Lord our God requireth 
of us — that we be exact and just in our dealings 
— that we keep our tongue as with a bridle ; it 
is not enough, that we walk in all the command- 
ments and ordinances of the law blameless, 
though this is a dread and searching requirement. 
Our debt, as regenerated creatures, and children 
of God, is greater still. It is not only to avoid 
the commission of evil, but to feel no desire for 
evil ; not only to refuse the gratification of our 
unruly passions, but to have those passions 
crucified within us ; — not only to do no wrong, 
but to feel no inclination for wrong ; to maintain 
the heart as clean as the hand ; — this, this is the 
burthen upon us, if we would be justified before 
Him Whose eye is in us, as well as on us, "Whose 
paths are in the deep waters," so that He valued 
not the shining surface, if below there be mire 
and dirt. Our Saviour has most plainly taught 

H 
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us of the reality of the existence of sin long before 
the overt act. Thus in reference to one deadly 
sin, He denounces, not only the final deed, but 
the earliest desire, as partaking of the nature of 
the sin itself ; — " He hath committed adultery 
already in his heart." 

Brethren, it is a most important truth that is 
here presented to us ; and if you will but apply 
it to your own heart and conscience, it is a 
searching test how far you are conformed, or 
are conforming to the image of Him Who was 
perfect purity in heart and life. There is many 
a one who fears to sin openly, yet pleases himself 
with the thought of the ofience. He has no idea 
of committing it, but he allows his imagination 
to revel in, and dwell on, the fancied pleasure. 
Sometimes, it may be, the commission of the sin 
is beyond his reach — often, we doubt not, he 
would shrink from committing it were it within 
his power; still, he does not shrink from indulging 
the notion of admitting, and even detaining, and 
cherishing, the thought and desire. Now when- 
ever this occurs, is there not a plain violation of 
that law which ''discerneth the thoughts and 
intents of the heart'' — that law, remember, by 
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which those thoughts and imaginations of our 

hearts will one day be judged? Sinful thoughts 

and desires may never ripen into overt act, and 

crime; they may pass unheeded by yourselves, 

unsuspected by your fellow-men ; yet they may 

one day rise up in judgment against you, and 

condemn you. For God will bring every thought 

into judgment. " There is nothing covered that 

shall not be revealed ; neither hid, that shall not 

be known." 

The view we have hitherto taken of the doctrine 

implied in the text, bears chiefly upon that wide 

class of mankind, who are more or less tainted 

with hypocrisy — who are hypocrites, not perhaps 

in the sense of intending to mislead or deceive 

others, but who do deceive others, because they 

havei first deceived themselves. They are really 

quite unconscious of their real state before God 

— outwardly observant of the duties of religion — 

well thought-of by men — moral in their lives ; — 

they little think how unclean and guilty they are 

in the sight of Him Who " seeth in secret," and 

"searcheth the heart." For such, let these 

thoughts l^d them to reflect how utterly vain 

and worthless is all external correctness of 

h2 



lOO Internal Holiness. 

conduct, if it be not the firuit of internal 
sanctification. 

But there is another aspect in which we may- 
regard this truth contained in the text — that 
God will hereafter take cognizance of the unac- 
complished desires of the soul — an aspect full of 
consolation and encouragement. There is nothing 
more common than to hear men excusing the 
neglect of religious duties, by the plea of hinder- 
ances from without — urging that their peculiar 
circumstances are an insuperable bar to increased 
devotions — that were they engaged in diflPerent 
vocations, they would lead a different life. Now 
such excuses are, doubtless, in most cases per- 
fectly unsubstantial, but yet it is quite possible 
that some among you may be so placed as to be 
really unable to carry out all that your conscience 
suggests, and your heart desires. With some, 
parental or other authority may interpose — fre- 
quent attendance at Church and Sacraments 
may be prohibited, and doubt and anxiety hereby 
entailed upon those who are called to obey; — or, 
you may be placed by the Providence of God, in 
localities where the ministrations of the Church 
are defective ; the opportunities of worship and 
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Communion rare and uncertain ; or, once more,- 
you may have the will but not the power, to 
relieve the poor of Christ ; your own contracted 
means may forbid you, in great measure, from 
tasting that it is "more blessed to give, than to 
receive.'* To each and all of these the words of 
our Lord are eloquent of comfort and encourage- 
ment. He Who "knoweth the very secrets of the 
heart " will not overlook the tribute of a sigh or 
tear, when it was all that pity had to bestow : 
yea, He will accept the will for the deed, the 
pure and kind intention for the act itself, when 
that act was indeed impossible ; the cup of cold 
water given in His Name, and for His sake. 
And so in the case of those who pine for a closer 
walk with Him than the necessary duties of their 
outward lot permit : — your inward yearnings for 
more constant communion with Him. You can- 
not show to others the pattern you would fain 
present; — you cannot have the privileges for 
which your soul craves ; but what you are not 
to man, you may still be to God : what you 
cannot be in the outward life, you may still be 
in the hidden life in the heart. " There is nothing 
covered;" — your faintest aspiration after holiness 
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— ^your most secret longing to be His — your 
heart's unuttered prayer — each sigh — each tear. 
He seeth it all; — "there is nothing hid" — 
nothing which, sooner or later, He will not make 
known. 

And thoughts such as these, abound in conso- 
lation too precious to be lost sight of, or forgotten ; 
but still it is as a voice of warning that our Lord 
spoke, and we would once more in conclusion 
impress this warning on your attention: — 
earnestly we would entreat you to set yourselves 
more closely, and more vigilantly to the great 
work of examining, and controlling, and correct* 
ing, the thoughts and imaginations of the heart. 
Set a watch on your heart. There is the first 
assault of the Tempter ; and if you cannot forbid 
his entrance, you can at least refuse to cherish or 
dally with the temptation he brings. We have 
then, brethren, two distinct spheres of dutyand pro- 
bation; — the one has reference to the world with- 
out; the other to the world within each one of us. 
We are not only to see that our lives and actions 
be blameless, but also that our desires be holy ; 
not only to avoid sin, but to loathe it ; not only 
to practice righteousness, but to love it. The 
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life is not merely to be signalised outwardly by 
deeds of piety and charity, but the heart is to be 
the seat of guilelessness, and meekness, and 
chastity. This, this then should be the business 
of our lives ; — not without anxious pains, and 
earnest devotion on our part can we hope to 
succeed, nor yet with these, if unaccompanied by 
daily and habitual and entire dependence on His 
grace, which He has promised to all who earnestly 
seek it ; and which, if duly sought, will never 
fail us. God has revealed Himself to us in the 
Person of His Son. All that is great and high 
and godlike in man is exhibited to us in the life 
and character of Jesus Christ. Daily be it our 
endeavour to conform more and more to that 
perfect image ; — to become holy as He is holy ; — 
pure as He is pure ;— kind, gentle, humble, meek, 
patient, forgiving, even as He hath taught us. 
By masteries over self — by mortifying our cor- 
rupt passions — by self-renunciations— by casting 
out of our hearts all that is not of Him — by 
incessant caution and watchfulness, lest our hearts 
deceive us, be it our daily endeavour to add to, 
or deepen some touch — to grave on our heart 
some deeper line of resemblance to Him Who 
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would have us conformed to His image. And by 
a diligent use of all the means of grace, be it our 
daily work to confirm, and sustain our faith, and 
hope, and love — to press onwards, and upwards, 
until by God*8 most infinite grace, we are "made 
meet for the inheritance of the saints in light/' 



Sermon VIII. 

The Ascension. 



** For Chbibt is not entered into the holy places made with hands, 
which are the figures of the true ; but into heaven itself^ now to appear 
in the presence of God for us." — Hub, ix. 24. 



The Church's designation of this day as the 
" Sunday after Ascension/' at once suggests the 
subject which should occupy our thoughts at this 
season. On Thursday, Holy Thursday as the 
Church reverently calls and keeps it, we com- 
memorated the closing event of our Blessed 
Lord's mortal life ; — the last, and also the 
crowning act. He, Who took our nature in the 
Virgin's womb, bore it as a body of humiliation 
on the Cross — raised it a glorified body from the 
grave, and finally ascended with it to heaven. 
Now, in meditating upon this great mystery and 
verity of our most holy faith, we shall have to 
consider the Ascension of our Lord, first in itself, 
and then in its results. That Messiah was to 
ascend into heaven after a^sojourn on earth, was 
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matter of general expectation. It had been fore- 
shown in types, and had been foretold in pro- 
phecy. Our text contains a reference to this; 
indeed, it is part of a passage in which the apostle 
works out, with great exactness, the full signi- 
ficance of the type and figure. To understand 
the force of his reasoning, some reference is 
necessary to the service of the tabernacle. That 
service was instituted by God, and designed to 
preserve alive in the midst of idolatry and 
ignorance, a dim foreshadowing of those dealings 
with man, which were afterwards to be more fully 
revealed. Within the tabernacle was a place set 
apart, and reputed of peculiar sanctity ; — it was 
parted oflf from the outer tabernacle by a vail ; — 
it was called the " holy of holies " — typifying 
the highest heaven; — it contained the most sacred 
mystery of worship, and was consecrated by the 
peculiar Presence of Deity. The High Priest 
" alone" was permitted to enter therein, and he 
but once a year, and that not until he had offered 
sacrifice. And the meaning of this it is not hard 
to perceive. The outer tabernacle was the symbol 
of God's dwelling among men ; the inner, typi- 
fied His heavenly and hidden Presence. The 
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vail that parted them, how aptly did it signify 
the partition so impenetrable, yet so thin between 
the visible and invisible world. But once a year, 
and but to one individual, was it granted to enter 
the forbidden precincts, and appear in the Pre- 
sence of God. " The way into the holiest of all 
was yet to be made manifest ;" sin interposed a 
barrier, such as the blood of bulls and goats could 
not put away. But this was not to endure for 
ever. These things were only "the figures of 
the true.*' The Jewish high priest, what was he 
but a type of Him " Who continueth a priest for 
ever?*' The legal sacrifices, what were they but 
figures of the All-sufficient Victim, Who "by 
His own blood entered in once into the holy 
place, having obtained eternal redemption for 
us?" His body, that sinless humanity taken of 
the Virgin Mary, yet indwelt by the fulness of 
the Godhead — His body was the antitype of that 
veil which parted the holy place from the taber- 
nacle : and when, as at this time. He carried 
that body into heaven, the veil that parted 
heaven from earth was rent asunder, and hence- 
forth we have access to the Father by the Holy 
Spirit, yea, we have " boldness to enter into the 
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holiest by the blood of Jesus, by a new and living' 
way, which He hath consecrated for us, through 
the veil, that is to say, His flesh/* 

And so also was our Lord's Ascension foretold 
by prophecy. To Him is more properly appli- 
cable that hymn of triumph sung at the ascent 
of the ark on Mount Sion — the heights of Sion 
prefiguring the true ark in which dwelt all the 
fulness of the Godhead bodily : — " Thou hast 
ascended on high : Thou hast led captivity captive : 
Thou hast received gifts for men/' In Christian 
paraphrase — " Thou, O Christ, didst descend 
from the right hand of the Majesty in heaven, 
and didst descend yet lower still to the realms 
of Hades — the abodes of the dead ; — Thou hast 
triumphed over death and hell — Thou hast van- 
quished Satan, in the stronghold of his power — 
Thou hast conquered the conqueror, bound the 
strong one, redeemed human nature from the 
grave, and triumphantly carried it with Thee to 
the throne of God/* The Ascension of our Lord, 
then, was no figurative change of state or con- 
dition, but it was an actual fact, that in ^' His 
body, (as our article expresses it,) with flesh, 
bones, and all things appertaining to the perfection 
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of man's nature, Christ did truly rise again from 
death ; wherewith He ascended into heaven, and 
there sitteth until He returns to judge all men at 
the last day," So important an article of our 
faith is not left without sufficient witness. The 
disciples were prepared by our Lord Himself to 
expect it, and they were eye-witnesses of the 
fact. In their presence He ascended. " They were 
not witnesses of His resurrection," (says Saint 
Chrysostom,) "because an eye-witness was not 
necessary. It was sufficient that Christ showed 
Himself to them alive after His passion ; for as 
they had known Him to be dead, and now saw 
Him alive, they were thereby assured that He 
rose again ; for whatsoever was proof of His life 
after death was a demonstration of His resurrec- 
tion. But they were eye-witnesses of His ascen- 
sion, because in no other way could they be 
assured of the fact." Nor are we wholly depen- 
dent even on such evidence as this; for the vision 
of the Redeemer's glory in heaven has been 
since, on rare occasions, vouchsafed to His 
favoured servants on earth ; and, doubtless, for 
the confirmation of our faith was it, among other 
purposes, that S. Stephen was permitted to behold 
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that glorious sight, which should be ever present 
to the eye of faith ; and not S. Stephen only, but 
S. Paul at his conversion heard His voice, and 
saw the light above the brightness of the sun — 
heard His voice affirming, not only His local 
presence in heaven, but His unchanged union 
and communion with the members of His mystical 
body on earth : — an union so close and intimate, 
that in persecuting His Church on earth Saul 
was persecuting Him in heaven : — " I am Jesus 
Whom thou persecutest." 

Once more, S. John in his lonely exile was 
cheered by a revelation of the beatific vision, 
such as even in description well-nigh passes our 
mortal imagination to conceive. His eye saw 
the Redeemer's glory, when He ascended up, 
that He might fill all things, &r above all 
heavens, exalted far above all principalities, and 
powers, and every name that is named. His ear 
heard the jubilant acclaim of the angelic host 
when the everlasting doors rolled back to receive 
the King of Glory; yes, and that anthem of 
adoration, ascribing " blessing, and honour, and 
glory, and power, unto Him that sitteth upon the 
throne, and unto the Lamb for ever and ever.'* 
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We have dwelt hitherto upon the Ascension of 
Christ as the great fact — ^the mystery of godli- 
ness which we celebrate at this season. And now 
what are the fruits and results in its bearings 
upon ourselves? First and foremost, is that gift 
of the Holy Spirit, the Comforter and Sanctifier. 
To the early Church this gift comprised those 
extraordinary powers which you know the 
apostles received, of speaking all languages alike ; 
of performing miracles scarcely inferior to those 
of our Lord Himself. And yet these, though 
the most strong and astonishing, were not the 
most precious part of the Holy Spirit's gifts. 
In this rejoice not,*' (says our Lord unto them,) 
that the spirits are subject unto you, but rather 
rejoice, because your names are written in 
heaven;" thereby declaring that the ordinary 
graces of adoption and election were the most 
precious of those gifts : and these, brethren, are 
your's as much as they were the apostles'. God 
"Aa« sent forth His Spirit into your heart, 
whereby ye are sealed unto the day of redemp- 
tion:" "Ye have received the spirit of adoption," 
whereby ye are the sons of God : — God is your 
"reconciled Father in Christ Jesus:" — ^imparted 
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at holy baptism ; the Spirit of Christ is in yow, 
dwelleth in you, the Author and Preserver of the 
life that never dieth, the germ or seed of what- 
ever good there is in you — of all Christian graces 
—of all works of faith. Cherished and confirmed 
by your own use of the appointed means of grace, 
the Holy Spirit is the strength of your prayers, 
the enlightenment of your conscience, your 
support, and stay in trial and temptation, the 
earnest of your promised inheritance. Though 
grieved by repeated transgressions, by our wilful- 
ness and weakness, which again and again despise 
His warnings, and turn a deaf ear to His still 
small voice — by our wayward self-will, which 
refuses to heed His pleadings and promptings 
within us — yet not until the last stage of wicked- 
ness and obduracy is reached, does the Holy 
Spirit withdraw, and leave the heart where once 
He has dwelt, nor forsake the body once made 
" the temple of God ;" not till quenched by our 
own desperate rebellion does He cease to strive 
with us, or give us up to a reprobate mind, to 
follow our own heart's wickedness. 

And these gifts of the Holy Spirit to men 
were the fruits of our Lord's Ascension ; and 
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that they might receive these new and unimagined 
powers and privileges it was "expedient" for the 
apostles, and that their Master should "go away/* 
and be taken from them, because that local and 
bodily presence which they lost was more than 
made up to them by His indwelling Spirit. 
That was a new bond of funion, uniting them to 
Jesus more closely than before ; bringing Him 
not near, not by their side, but within them : 
One with them, as He is ever with us. And with 
His Ascension our Lord has closely connected 
His office of Intercessor. By it, He has removed 
the scene of His agency, from earth to heaven. 
There, in that body with which He rose from the 
grave — that body which still retained the marks 
of the nails on the hands and feet, and the wound 
in His side — that body that had been seen, and 
handled by the apostles, whose unmistakeable 
identity had convinced the incredulous doubting 
Thomas — with that same body is our Lord locally 
present in heaven above. There, He discharges 
His abiding offices of Advocate and Intercessor 
with the Father for us ; there He exhibits that 
body impressed with the marks of His passion — 
that body which He took of the Virgin Mary, 
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bone of our bone, flesh of our flesh — and pleads 
the merits of His one fearful, all-sufficient sacri- 
fice, oblation, and satisfaction for the sins of the 
world — for the sorrows and sufferings of the 
members of His mystical Body on earth. Yes, 
brethren, the unceasing intercession of Christ 
is an ever-present and continuing feet in the 
invisible world, as necessary, and as unvarying, 
as the shining of the sun in the natural world. 
We know not how continually we are experiencing 
the benefits of that intercession ; how often, when 
we little think of it, the petition of our Advocate 
and Intercessor, at the throne of God, may have 
stayed the hand of His just wrath, already uplifted 
'to strike us down in our career of impenitence 
and ungodliness; — how often has respited the 
sentence already gone forth against us, as we 
have been standing barren and fruitless trees in 
the spiritual vineyard. In every recovery from 
sickness, and every escape from accident and 
danger, look upon yourselves as subjects of 
Christ's gracious intercession in your behalf. 
He has pleaded. He has prevailed. Let us think, 
as still the stroke is averted and we are spared — 
let us think we hear in our inner selves the 
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accents of that tender pleading voice, "Let 
it alone this year also." Let us hear in that 
voice — let us see in that mercy that hath spared 
u$, when others have been cut off, and raised up 
again — when others have gone down to rise no 
more, a fresh, and more earnest call to repentance, 
and entire amendment and holiness of life; 
another and more solemn warning to prepare to 
meet our God; — to give an account at that Great 
Day of our mortal stewardship. And beware 
how you presume on the riches of that long- 
suffering and forbearance of God, which, for 
Christ's sake. He still extends to us. That 
forbearance was meant to lead thee to repentance ; 
O beware lest it encourage thee in sloth and 
harden thee in sin. Terrible will be the awaken- 
ing of vengeance upon those who have despised 
the riches of the Divine long-suffering and for- 
bearance. "They are " treasuring up unto 
themselves wrath, against the day of wrath." 
The day of grace is no longer than the day of 
life, and that is already with many of us &r 
spent ; and for all of us soon the night must 
come " when no man can work." Work then 

now J while ye have the day : " Seek ye the Lord 
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while He may be found — call upon Him while 
He is near." " Now is the accepted time — now 
is the day of salvation." Gather up the fragments 
that remain to you of a life, it may be, hitherto 
wasted and misspent, and oflfer them to God — 
consecrate them to Him, by an entire giving up 
of thyself to Him, by earnest resolutions, and 
endeavours to live nearer to Him by faith in His 
blessed Son, Who so loved thee, as to give Him- 
self for thee, that thou mightest be His for ever 
— His, redeemed from all iniquity, purified unto 
Himself. Nothing but your own wilful and 
determined choice can separate you from Him 
and the love of God, which is in Christ towards 
us. " Though your sins be as scarlet, they shall 
be as white as snow; though they be red like 
crimson, they shall be as wool" — if only you will 
wash them in the blood of the Lamb, and betake 
you to the one fountain opened for sin and all 
uncleanness — to Him our crucified and ascended 
Lord, Who hath said, "Father, I will that they 
also. Whom Thou hast given Me, be with Me 
where I am." 



Sermon IX. 

Liife and Death in the Power of the 

Tongue. 



" Every idle word that men shall speak, they shall giye an account 
thereof hi the day of judgment. For by thy words thou shalt be 
justified, and by thy words thou shalt be condemned." — 8, Matt. zii. 
86,37. 



" This is an hard saying ; who can hear it ;" so 
the first disciples probably thought, when they 
heard a sentence of such severity, mingle with 
the gracious words that proceeded out of the 
mouth of Him, Who spake as never man spake. 
" This is a hard saying " — such, too, may per- 
haps be the first impression produced by this 
Scripture on some of ourselves. Its declaration 
of judgment, based on a searching inquisition 
into the words of our mouth, seems to clash with 
those many passages of Holy Writ, which imme- 
diately occur to us, where a contrary prominence 
is given to our deeds over our words — and in 
which it is stated, that our deeds, chiefly, if not 
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entirely i are to be the subject-matter of the final 
judgment, and are to decide our doom : — " they 
that have done good unto the resurrection of life, 
and they that have done evil, unto the resurrec- 
tion of damnation/* " Not the hearers of the 
law are just before God, but the doers of the 
law;" — "not every one that calleth me Lord, 
Lord, shall enter into the kingdom of heaven ; 
but he that doeth the will of My Father which 
is in heaven/' And again, still more significantly 
this difference is brought out, in that well-known 
parable of our Lord, of the two sons of one 
father both bidden to go work in the vineyard — 
of whom the one said, " I go, sir," but went not 
— thus obeying in word, but not in deed ; the 
other said, " I go not," but yet went ; thus dis- 
obeying in word, but obeying in deed. There 
could be no doubt, " whether of them twain did 
the will of his father." There could be no doubt 
on this, any more than in the other occasions — 
that deeds count for more than words; and 
founded partly on this teaching of Holy Scripture 
—partly in our experience of the worthlessness of 
the one, as compared with the other, there has 
grown up a tendency to discredit and undervalue 
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all professions of speech, and to insist exclusively 
upon deeds, not words, as evidences of character 
and intention. 

Nor can we wonder at this. In an age and 
country, where the profession of a pure and holy 
religion is so universal, but its practice so sadly 
deficient, there must, we fear, be a wide prevalence 
of hypocrisy. The most superficial observer must 
be startled with the glaring inconsistencies he 
may detect in himself, and others, between what 
men say and what they do ; and as the most 
boastful profession is generally accompanied by 
the most defective practice, it does come to pass, 
that we look with suspicion upon much wordy 
profession — upon much talking of any sort, either 
as worthless, if intended as a substitute for deeds, 
or needless, if honestly meant as a pledge for 
them. 

Another, and perhaps the only real reason, why 
we are loath to accept the warning of this Scrip- 
ture in its literal sense, is, because we have never 
seriously or sufficiently considered the importance 
of our words, in their eflfects upon ourselves and 
others. We look upon them as light things, 
\f hich may be said, or left unsaid, as we list ; we 
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think, that " words are but breath, and breath a 
vapour is,'' and that their impression will be as 
brief and evanescent as their sound in the air ; — 
and hence, perhaps, we allow ourselves freedom 
in speaking idle and thoughtless words ^^that 
may do hurt," without restraint and without 
compunction. Well it is then, that we should 
be reminded of the very diflFerent estimate which 
Holy Scripture takes of this matter, and of the 
heavy responsibility which it lays upon us for 
our words, as well as for our deeds ; and well is 
it, we should ponder over and try to realize the 
close meaning of this awful sentence, " For every 
idle word that men shall speak, they shall give 
account thereof in the day of judgment." 

We are then accountable for, and we must give 
an account of, our words ; for they form a most 
essential part of our moral probation in this life* 
Speech is a marvellous endowment, and in our 
complex organization it occupies a middle place 
between thought and action. We cannot pass 
from one to the other without intervention, for it 
seems certain that the operation of language is 
necessary to give a definite shape and purpose to 
thought The bare idea, whether of good or evil. 



Vower of the Tongue. 121 

conceiyed in the mind or suggested to it, cannot 
be retained, and fitted there, without the aid of 
words. It is not of course needful that they be 
spoken aloud : they may be " said in the heart ;" 
and it is thus, without any vocal utterance, that 
they exert silently a most real and powerful 
influence upon us. Speech, too, is a wonderful 
part of that image and likeness to God in which 
we were [created. As God has His Word— His 
own living and personal Word — even His Son, 
begotten from everlasting of Him, — and as by 
that Word He manifests Himself to all His 
creatures, angels, and men — so He has given us 
power of manifesting ourselves to others, and 
communicating our own thoughts, and our own- 
selves to them, by the gift of words and speech. 
And an awful gift and power this is, if we consider 
what mighty and stupendous issues have hung 
upon a single word. The fate of nations, even 
in our own time, has hung upon the despot's 
word; — the word which can doom millions of his 
fellow-creatures to destruction, and millions more 
to bereavement and ruin, as he shall pronounce 
the fetal monosyllable Peace or War. The fate 
of the whole human race was determined by the 
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voices of the multitude that gathered round 
Pilate's judgment-seat, instant in their pitiless 
cry, " Crucify Him, crucify Him/' " Their 
words prevailed :" they overawed the craven soul 
of Pilate, anxious to release, and willing to let 
Him go. And can we estimate the effect of these 
men's words? No, they reach onward, and 
downward, and upward, into infinity— into eter^ 
nity ; and we, as we meditate upon them, and 
strive to realize something of their awful meaning, 
stand lost in a bottomless sea of amazement and 
conjecture, Again, if you seek an instance of 
the living power of words to effect the grandest 
results, look at the history of Christianity from 
its rise and progress, . to its final establishment 
There is the greatest convulsion and revolution 
that the world has seen, brought about by the 
power of words. The Word of God came down 
from heaven, to open the understandings— to 
inform the hearts, and enUghten the consciences 
of men. " The words that I speak unto you, 
they are spirit, and they are life." And sown 
first by the Good Husbandman, and after Him 
by His faithful followers in the field of the world, 
the seed sprang up, and covered the earth. The 
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preached word of the kingdom made its way, 
and spread far and wide, till it embraced the 
limits of the civilized world. These are mighty 
instances of that life and death which is in the 
power of the tongue : and the same in kind pre- 
cisely, if not in degree, is the effect which by 
your words, brethren, you are exerting through 
yourselves, and others, upon your age and gene- 
ration. You are separate links in the chain by 
which these vast issues are conducted ; you 
receive impressions, notions, opinions, calculated 
either to do good, or to do evil in the world — to 
advance the kingdom of God, and His Christ, 
or the power of Satan ; — you receive them from 
others, and hand them on to others, who in their 
turn carry them on, and assist to extend and 
propagate them in the world. It is like those 
ever-expanding and enlarging circles that a stone 
makes when thrown into the waters ; you cannot 
check the movement you have caused ; you can- 
not control it ; the agitations of the deep continue, 
ceaseless, and interminable, and are only stayed 
by the limits of the surrounding shore : so neither 
can you check or control the results for evil or 
for good, traceable to the hasty word your lips 
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have said, and which roll on enlarging and 
extending at every repetition, till the impulse, 
thus set in motion, is lost in the wide ocean of 
human life. And if this be so — ^if the issues of 
our words are so momentous, so fraught with 
power to do good or harm in the world — to 
confirm the truth of God, or to prop and uphold 
the devil's lie in the heart of many a weak and 
wavering brother; if we may judge, (as we surely 
may) of the eflfect that our words have on others, 
from what we experience of the effect that the 
words of others have, or have had on ourselves ; 
if, day by day, and every day we live in our 
family, friendly, and social intercourse, we must 
exert and exercise this fatal power of words ; if, 
by them, we must sanction and perpetuate the 
corrupt maxims of the world, or the principles 
of divine truth and righteousness ; if we must 
appear to others true or false to our colours, as 
soldiers and servants of Jesus Christ, and by 
our words confess or deny Him before men; 
why I you can no longer wonder, or cavil at the 
solemn declaration of the text, " I say unto you, 
that every idle word that men shall speak, they 
shall give account thereof in the day of judg- 
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ment. For by thy words thou shalt be justified, 
and by thy words thou shalt be condemned/* 

These words are brought home to us, brethren, 
in every relation of life ; — as men, and as 
Christians, they have the most important mean- 
ing for every one of us. I have not spoken of 
those grievous sins of the tongue, by which con- 
fessedly, and by general consent, deep guilt is 
incurred, and deep peril to our eternal salvation ; 
-of the sin of lying for instance, swearing, and 
the like : these, though doubtless included, are 
not specially referred to in this place. I would 
have you look upon these words, as uttering a 
most solemn warning and divine protest against 
a class of sins which we hardly recognize as sins, 
which are thoughtlessly incurred, and grievously 
disregarded, but which you may find too late, 
will rise up in the judgment against you, and 
condemn you. Look upon them as calling on 
you to exercise a more guarded vigilance in the 
communications that " proceed out of your 
mouth," lest in them you ofiend, it may be, 
inadvertently, against the divine law of charity, 
purity, or truth. Let us beware how we give 
credence or utterance to those injurious reports 



126 Life and Heath in the 

of our neighbours, with which gossip and scandal 
are perpetually busy ; — let us be on our guard 
and watchfully abstain from those discussions 
and judgments of others, which so readily escape 
our lips, and which eat out the very heart of 
charity. And here lies our greatest danger — we 
live in a world, lying in wickedness, and we are 
required to be in it, not of it; — we live in a world 
which, with its kingdoms, and high places, and 
riches, and allurements, still belongs to the great 
enemy of our race ; or we live in a world, where 
the impress of the father of lies is plainly stamped 
in many ways, but in none more signally, more 
deplorably, than in those &ir names by which 
the foulness of moral evil is cloked and masked 
— ^by which the hideous features of sin are decked 
out and adorned, in order to pass unnoticed in 
the world, to attract and allure, where it should 
repel and disgust. It is in the power of our 
tongues to unmask and expose this foul deceit, 
or to perpetuate it. In that passage, where in a 
chapter devoted to the subject, S. James treats of 
the government of the tongue, he uses an expres- 
^on which may be taken to refer to this abuse of 
speech. He says, the " tongue is a fire, a world 
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of iniquity." The word here rendered "world," 
would express equally well in the original an 
" ornament," or gloss : and the passage with this 
interpretation, (and it is no strained one,) would 
exactly express that vicious habit, we are, I con- 
ceive, to beware of — the mischievous ingenuity 
of the tongue, in decking out vice in specious 
colours, and adorning iniquity with false orna- 
ment. And is it not so amongst us? Does not 
almost every vice pass current in society, spoken 
of under a milder name than that which Scripture 
assigns it? — a name invented to conceal its 
inherent, essential deformity — to veil its exceeding 
ugliness? The sins of impurity and uncleanness 
which God's word designates as adultery, are 
they not glossed over, and made light of, as 
youthful indiscretions, irregularities, &c. ? The 
sins of intemperance, of drunkenness, gluttony—^ 
of dishonesty in defrauding creditors by con- 
tracting debts we have no means of paying, and 
perhaps no intention to pay; — how are these, and 
such breaches of God's commandments winked at, 
and lightly spoken of by society, which calls 
itself Christian, but which in feet aids and 
encourages these miserable deceits! A well* 
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known writer,* who has written much and written 
well on this subject, has the following pertinent 
remark, which I cannot do better than repeat : — 
^^ How much wholesomer on all accounts is it 
that there should be an ugly name for an ugly 
thing, one involving moral condemnation and 
disgust, even at the expense of a little coarseness, 
rather than one which plays fast and loose with 
the eternal principles of morality, which makes 
sin plausible, and shifts the divinely-reared land- 
marks of right and wrong." 

My brethren, if we thus " call evil good, and 
put sweet for bitter," what are we but accom- 
plices of the devil in changing the truth of God 
into a lie? are we not playing fast and loose with 
the eternal principles of right and wrong? are we 
not, too, confounding and perplexing the hearts 
and consciences of those amongst whom we live? 

But once more, in conclusion : it is written, 
"By thy words thou shalt be justified." We art 
to use God's gift of speech. It is not enough that 
we refrain from abusing it ; we must use it to 
His glory, and to our own salvation, as a great 
gift, for which we must be responsible to the 

• Tiench. 
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Giver. Recognize we then, in these words a 
deeper call, to set forth before men, in word as 
well as deed, the principles of our most holy 
faith — the true principles and beauty of Christian 
truth, purity, and holiness. In all the relations 
of life, that give you control and authority over 
others, as fathers and mothers, masters and 
mistresses, be careful not only, lest, by any light 
or thoughtless word of thine, thou offend one of 
these little ones for whom Christ died ; but by 
every word spoken, in season, out of season, be 
it thy continual endeavour to instil right prin- 
ciples and high motives into the hearts and minds 
of those who come under your charge or over- 
sight, and whose destiny for time and for eternity 
is being now moulded and guided by the words 
which proceed out of your mouth. And recognize 
we lastly in them, a call to a more diligent 
exercise and consecration of those gifts and powers 
of speech to their highest use, to the direct service 
of God, — in His worship in His church, in the 
closet, in the sacrifice of the lips, in prayer, and 
praise, and communion with Him. This is the 
highest employment of which these and all our 
faculties are capable; — this is the special employ- 

K 
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ment of our speech, and words : and, as this 
training of all our noblest faculties to God's 
service and glory must begin lierey so this shall 
be our ceaseless and unwearying employment 
through all eternity ; for it is the occupation of 
angels, and glorified spirits in heaven. There, 
the anthem of adoration and praise is never mute; 
there the voices of the redeemed are never wearied : 
**They rest not day and night, saying, Holy, 
Holy, Holy, Lord God Almighty, Which was, 
and is, and is to come :" and there, if by God's 
great mercy we be counted worthy, for Christ's 
sake, to enter there with perfected powers, and 
heavenly attuned voices, we too shall sing our 
new song of praise, and with the whole company 
of the redeemed join in that glorious hymn that 
is heard round about the throne, ^' Blessing, 
and honour, and glory, and power, be unto Him 
that sitteth upon the throne, and unto the Lamb 
for ever and ever." Amen. 



Sermon X. 

Danger of Delay. 



<' And as he reasoned of righteousness, temperance, and judgment to 
come, Felix trembled, and answered, Go thy way for this time, when I 
have a convenient season, I will call for thee." — Acts xziy. 25. 



There are two modes of teaching truth ; one by- 
precept, the other by example. The lesson 
intended to be taught, may be conveyed in 
sentences pregnant with wisdom, comprising 
golden rules of conduct, enforced by cogent 
reasoning or persuasive argument, and the like ; 
or it may be illustrated, and set forth, by a living 
example. Now which of these two modes of 
imparting truth is the more powerful and effectual 
— which most interests and commands our atten* 
tion, and makes the deepest impression on the 
heart and mind ; of this there can be no question. 
The teaching of history, i.e., of " philosophy " (as 
it has been well-defined,) "teaching through 
examples," more particularly through that de- 
partment of history we call biography, which is 
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the teaching for all times, and all people, con- 
tained in the individual life and character of 
"men of like passions with ourselves" — this comes 
home to us, rivets the attention, and impresses the 
feelings, in a way that no reasoning however 
convincing, no argument however persuasive, 
would do, or could be expected to do. Heathen 
philosophy has attempted to teach moral truth 
by treatises and codes, with very little practical 
result upon the lives and conduct of those who 
read them, and were most conversant with them. 
The false prophet, Mahomet, composed such a 
treatise. His Koran, embodying his doctrines 
and precepts, is a pretentious plagiarism of Holy 
Scripture ; but for any practical purposes, it 
remains a dead letter even with Mahometans. 

Now it is precisely in this respect, where 
human compositions fail, that the inspired Word 
of God stands pre-eminently strong, adapting 
itself to the nature and constitution of man. Holy 
Scripture, in its great design to " make us wise 
unto salvation," employs the two-fold teaching 
of precept and example. It enforces and animates 
the deadness of aphorism and precept by the life 
and power of living example. I shall not now 
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stay to illustrate my meaning, as I might do at 
large, by exhibiting the principle here contended 
for, as pervading the sacred volume, both Old 
and New Testament, as specially shown in the 
great central figure of God's revealed Word, our 
blessed Lord Himself. All these words owe 
much of their living power to their connexion 
with Himself as a personal and living Exemplar 
— a pattern, forming in His blameless life and 
conversation, the most forcible comment and the 
most convincing attestation to the truth of His 
doctrine. 

We have to speak to you of one, this evening, 
who plays no important part in the sacred drama. 
The brief notices of his life and character might 
be compressed in a few verses ; and yet, in those 
few notices, enough is said to give a distinct 
individuality to his, among all the characters of 
Holy Scripture, and to make the name of Felix 
almost synonymous with that error of which he 
furnished a memorable example. 

Who then was Felix? and what is the part 
assigned to him in the inspired teaching? Felix 
was the Roman proconsul, i.e., chief governor of 
the tributary province of Judea, before whom 
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S. Paul was brought as the supreme resident 
authority, after he had been rescued (by the well- 
timed exertions of the chief captain Lysias,) from 
the fury of his fellow-countrymen. Corruption 
of all kinds, cruelty, extortion, venality, licen- 
tiousness, had marked his tenure of office ; inso- 
much, that the complaints of the oppressed 
province were even now being preferred at Rome 
against him, which shortly led to his recall. She 
who is mentioned in the verse preceding my text, 
as " his wife, Drusilla a Jewess,'* was the sister of 
Herod Agrippa, married to Azizas, king of Emesa, 
with whom he was livingin open adultery. Both 
Felix and his guilty paramour were present at 
this scene in the judgment-hall; and in truth, 
brethren, it is so remarkable a scene, that we 
must ask your attention to it for a few moments. 
There sits the Roman proconsul in his throne of 
state, and with his robes of office ; his attendant 
officers stand expectant by, watching his look and 
gesture, and marking his words ; — a prisoner at 
the bar rises to plead his own defence. Conscious 
of innocence, confident in the protection of that 
God, in Whom he trusts, and Whom he serves, 
Paul speaks in no suppliant apologetic tone, but 
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with the power of the Spirit, and with much 
assurance. He speaks of those things unseen and 
eternal, the sense of which is engraven on every 
heart — traced with the handwriting of God Him- 
self; — he speaks "of righteousness," i.e., of those 
duties, which divine justice enjoins or forbids; "of 
temperance," i.e. of those restraints which God's 
law, expounded by the faithful monitor within 
each breast, imposes on our unruly appetites and 
wills ; — he speaks " of judgment to come" — he 
appeals to that fundamental article of faith, which 
is so implanted in the heart and conscience of 
man, that we find under every form and condition 
of our race, the belief more or less prevalent in 
the retribution of another world — a future state 
of reward or punishment ; and as he speaks, Felix 
the proconsul, the judge, is conscience-stricken 
with alarm. Where is now the calm composure 
of the judgment-seat? Where the conscious 
security of high power and dignity? Gone — all 
gone. Paul's words have pierced him to the 
heart — have convinced him of sin : he cannot 
hide his emotion — he cannot command himself : 
doubtless the shame of such a public exposure 
was great ; but greater were the terrors of an 
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agonized conscience within. Felix trembled I 
And yet, guilty as he had been, if we judge him 
by the code of Christian morals, Felix might have 
put in many pleas, and urged many excuses — 
many plausible palliations, against the reasoning 
of S. Paul. In the first place, was he not by 
birth and education a Roman, a heathen ? — had 
he not been brought up in ignorance and vice? — 
had he not been taught to worship false gods, to 
deify every foul lust of corrupt human nature, 
to " call evil good and good evil" from his youth 
up, till now in age he could hardly distinguish 
between them? What if he had been rapacious 
and extortionate in the administration of his 
province — he was only following in a course of 
conduct all but universal in that degenerate age 
of the Roman empire ? — What if he had been 
cruel, licentious — what could he, as a heathen, 
be expected to know of the law of love and purity, 
first brought to light by the Gospel? Thus 
might the stricken conscience of Felix have 
argued, with some show of justice; but, my 
brethren, it is very remarkable, that these, and 
such like specious pleas and plausible excuses, 
could find no place for a moment under the power 
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of S. PauFs preaching. It is remarkable, I say, 
as bearing upon the great question of heathen 
accountability. We see here the power of the 
truth of God to commend itself to the conscience 
even of the unenlightened heathen ; —we see (and 
the sight is full of joy and hope to the missionary 
who is engaged among the heathen, whether of 
foreign lands or of our own crowded lanes and 
courts, in the noble work of turning men from 
darkness to light — from the power of Satan unto 
God,) — we see that there is no soul of man so 
darkened by ignorance, so deadened by sin, that 
it is insensible to that voice of conscience, which, 
whatever creed be taught, or land be trod, is still 
the oracle of God within the breast; — we see that 
" they who have not the law," are a law unto 
themselves, which shew the work of the law 
written in their hearts, their conscience also bear- 
ing witness, and their thoughts the meanwhile 
accusing or else excusing one another." But we 
see more than this, and let us not see it without 
personal concern. If we see on one side the 
power of truth to detect error; on the other hand, 
we see the power of error to resist truth, and 
ensconce itself in thicker darkness. Felix startled 
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from his pagan slumber by the preaching of the 
Apostle, sees his actions by the light of God's 
truth, as he never saw them before. Can it be 
true, he says within himself, that I am so verily 
guilty in God's sight, that my misdeeds testify 
against me — that there remains for me only a 
" fearful looking-for of judgment'* to come, that 
except I repent I shall perish ? It was thus con- 
viction passed like a lightning flash across his 
soul, for a moment lightening the darkness, and 
making visible the uncouth shapes and hideous 
forms that tenanted his wicked heart — for a 
moment only; — the flash passed by^ and all again 
was dark. The effect of S. Paul's preaching was 
short-lived. It had power to convince— to startle 
— to alarm — but not to convert ; and why not? 
Because it encountered the resistance of one 
besetting sin. It was that which the same Apostle 
elsewhere declares to be the root of all evil, which 
detained Felix captive and forbad his release. It 
was the love of mone)^ — that sordid avarice, and 
grasping coveteousness, which was his ruling 
passion. Is it possible, do you ask, that at such 
a moment, when the words of the great preacher 
were ringing in his ears, and the grace of God 
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struggling for admission within his heart, that 
heart should still be set upon coveteousness ? It 
was even so ; for what says the sacred narrative ? 
— " Felix trembled, and answered. Go thy way 
for this time ; when I have a convenient season, 
I will send for thee. He hoped also that money 
should have been given him of Paul, that he 
might loose him : wherefore he sent for him the 
oftener, and communed with him." Very remark- 
able is this picture, brethren : — here, on the one 
side is God's Spirit visiting the soul of man — 
lightening its darkness — seeking to cleanse, and 
save ; — on the other, the soul turning a deaf ear 
to that gracious voice — resisting both warning 
and entreaty — wrapping itself closer in its own 
deceits. Happy indeed was Felix — blessed above 
his fellows, to be allowed the rare privilege of 
hearing the word of life, which was able to save 
his soul, from the lips of its greatest of Apostles. 
Unhappy was Felix — cursed above his fellows, 
in that he could see in this opportunity only an 
occasion for increasing his ill-gotten gains — for 
making merchandize of the truth, and selling 
his own soul. The opportunity he let slip seems 
never more to have returned — the " more con- 
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venient season" never came; no more visitations 
of grace — no more compunctions of conscience 
interfered to rescue him from that whirlpool of 
iniquity, down which he was drifting to perdi- 
tion. 

And now let us apply to ourselves this in- 
structive history. 

First, we may see from it, what is the true 
account of all sin, and unbelief ; — how it is that 
the ministries of grace can co-exist side by side, 
with so vast an amount of moral heathenism ; — 
how it is, that men are enlightened, but not 
converted — made wiser, but not better — "ever 
learning, and never able to come to the knowledge 
of the truth/' It is not for lack of knowledge, 
that GoD*s people perish. There is no flaw in 
the chain of evidences which attest the Divine 
origin of the doctrines and precepts of the 
Christian faith, or in that supernatural machinery 
by which its sanctions and warnings are brought 
home to the individual heart and conscience. 
Light does not fail us. It is not conviction that 
we want; but what is it? We want moral strength 
to act up to our convictions, and more courage 
to carry out our convictions, when they run 
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counter to our inclinations, or to the practice of 
the world around. We have each of us our 
besetting sins, and temptations, to which we are 
most prone; and if from long habit, and unresisted 
indulgence, these have acquired a hold upon us, 
we will rather tamper with conscience, than give 
them up. In vain does Christ stand at the door, 
and knock at any heart that is closed by wilful 
and deliberate sin : — we will not open to Him. 
In vain does the Holy Spirit reason with us 
" of righteousness, temperance, and judgment to 
come :" — we will not hear — we cannot yet make 
up our minds to the sacrifice required ; — we will 
not consider, in a spirit of honest enquiry, what 
the Lord our God requireth of us : — with Felix, 
we put off the consideration to a more convenient 
season. This is the cause of the practical unbelief 
of professing believers, and of their practice being 
so inconsistent with their profession. It is now 
as it was then, when the light of Christian truth 
first dawned upon the world sunk in error and 
wickedness. " This is the condemnation,*' now 
as then, " that light is come into the world, and 
men love darkness rather than light, because 
their deeds are evil." 
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Brethren, the great Christian duty I would 
urge upon you to night, founding my exhortation 
upon the history of this unconverted heathen, is 
that of timely repentance. If you have used this 
sacred season for any of those holy purposes for 
which it was designed — if you have secured to 
yourselves any of its opportunities for self- 
examination, to which we have exhorted you, 
and if you have conducted that self-examination, 
'^not lightly and after the manner of dissemblers 
with God,"— you will have perceived, you must 
be aware, of many things that offend-many 
flaws and blemishes in your Christian character 
— ^many vices to be mortified and subdued — 
many graces and holy dispositions to be acquired, 
improved or perfected — many neglected duties 
to be repaired by increased diligence and watch- 
fulness, and perhaps some sinful practices to be 
renounced. 

Now we would have you regard this call, the 
warnings of this Lent, the summons of God's 
Spirit speaking through my words, the answering 
of conscience that backs the preacher's message, — 
we would have you regard it as we have been 
regarding S. Paul's preaching to Felix. There 
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is, I know, a wide diflference between your 
situation and condition and his. He was an 
untaught heathen ; you are members of Christ's 
Church. He was far advanced on the road to 
perdition, ere the message of the Gospel reached 
him, and sought to turn him back ; — you from 
children have known those holy Scriptures, 
"which are able to make you wise unto salvation;'* 
—your conscience has been enlightened, informed 
— his, hardened and seared, by a long course of 
unchecked crime; yet, surely these differences 
will make all in his favour, and against you, if 
you be guilty of neglecting this great salvation. 
We call on you in God's name, and in His 
strength, to resolve now at once, to decide from 
this hour — to give effect to those godly motions 
and heavenly aspirations which His grace has 
awakened in you. We call on you, to obey the 
voice of God, as it speaks in the still small voice 
of His Spirit, to your inmost souls — to carry out 
into your daily life and conduct, the convictions 
of conscience. "Lay aside every weight, and the 
sin that doth so easily beset you;" offer up to 
Christ, your Redeemer, the cherished idol that 
divides your heart with Him, and detains it from 
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Him. Whatever it be — the love of money, the 
love of pleasure, worldly cares, or desires ; sloth, 
ease, pride, or malice; be it dear to you as a right 
hand, or a right eye, — pluck it out, cast it from 
you; make your surrender entire, your obedience 
undivided. Refuse to do this ; blink the honest 
self-enquiry we would urge upon you ; — put it 
off to "a more convenient season;*' — throw a sop 
to conscience, to quiet its importunities; — cry, 
" Peace, peace, where there is no peace;" yet a 
little longer, and what will be the assured, and 
inevitable result? One wilful sin persisted in — 
one known duty consciously evaded, will go far 
to deaden conscience, to quench the Spirit, to 
postpone repentance, till it becomes a work, 
humanly speaking, all but impossible; — im- 
possible, or too late; for oh! my brethren, let 
us not forget, that yet a little while and it will be 
all too late. If we will not now take heed to the 
things that belong to our eternal peace, yet a 
little while and they will be •* for ever hid 
from our eyes." 

To some amongst us we may almost certainly 
predict this Lent will be our last. There will 
be vouchsafed no more calls to repentance, no 
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more opportunities of grace. The day of grace 
is all but closed. The great Day of Account 
draweth near. We cannot tell who shall be 
spared, and who shall be taken, ere another 
year is past ; but this we know, " The race is not 
to the swift, nor the battle to the strong ;*' and 
many an one who is now rejoicing in his youth, 
and looking to live long, and see not the grave, 
may ere then be numbered with the dead. This 
is a truth, brethren, which every churchyard 
preaches more eloquently than any words of man. 
Alas ! that it should preach in vain. Does not 
this uncertainty of life cry aloud, as with the 
voice of an angel, " Prepare to meet thy God?" — 
does it not warn us of our folly in putting off 
preparation for that great change, which may 
come upon us at any moment — certainly awaits 
us in a very little while? — does it not urge on us, 
the duty of living in such a state, that we should 
never be afraid to die, but having omitted nothing 
that is necessary to make our peace with God, 
through Jesus Christ, we may always be ready 
to depart, and to render up the account of this 
our mortal stewardship ? " Boast not thyself of 
to-morrow; for thou knowest not what a day may 
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bring forth." Make haste, and prolong not the 
time — "To day if thou wilt hear His voice harden 
not your hearts."—" Now is the accepted time ; 
now is the day of salvation." Trifle not in an 
afiair so momentous, as thy everlasting salvation; 
presume not on that mercy of God, which leadeth 
thee to repentance ; despise not the great riches 
of His goodness, and forbearance, and long- 
sufiering. Delay not — defer not, to make your 
peace with God, now while the way of peace is 
open — while Jesus stands the Mediator of the 
new Covenant, ready to receive, holding wide 
open the door of forgiveness to all true penitents 
— able and willing to " save to the uttermost" 
all that " come unto God by Him." 

Carry the burthen of your unforgiven sin to 
the foot of the Cross ; — lay it upon Him, Who 
bore our sins in His own Body on the Cross ; — 
wash you in the fountain open for sin and all 
uncleanness — wash and be clean ; — dedicate your- 
selves anew to God ; — resolve to live more worthily 
of Him Whose name you bear — more conform- 
ably to the obligations of your baptismal covenant; 
— accompany your resolutions with earnest, fre- 
quent, and fervent prayer, unto Him Who alone 
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is "able to keep you from falling," to hold you 
up against the enemies of your salvation, " and 
to present you faultless before the presence of 
His glory with exceeding joy." 
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Sermon XL 

The Demoniac at Gadara. 



''And fhey came to Jbsus^ and see him that was possessed with the 
devil, and had the legion, sitting, and clothed, and in his right mind : 
and they were afraid. And when He was come into the ship, he that 
had been possessed with the devil prayed Him that he might be with 
Him. Howbeit Jbsub suffered him not, but saith nnto him, Go home 
to thy friend, and tell him how great things the Lord hath done for 
thee, and hath had compassion on thee." — 5. Mark v. 15, 18, 19. 



This miracle of our Lord on the demoniac at 
Gfadara possesses many and diversified claims 
upon our interest and attention. We might 
discourse to you (and a more interesting theme 
for discourse, could hardly be conceired), upon 
the nature, power, and destiny, of those mysterious 
agents, in the providence of God, the evil spirits, 
who occupy so prominent a position in the 
narrative, and who, it seems, were at one time 
permitted to exert a power and control over the 
bodies and souls of men, now happily no longer 
possible over believers ; or, we might exhibit to 
you, as deducible from this passage alone, (did 
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it stand singly in Holy Scripture), an unimpeach- 
able evidence to the divinity of our Blessed Lord, 
and the identity of the Man Christ Jesus with 
the second Person of the ever-blessed Trinity, 
and the universality of His dominion. For is it 
not a marvellous sight, to see Christ confessed 
by devils, though denied by men? the very 
devils must believe, though they tremble — ^must 
acknowledge Him, Who was despised and rejected 
of men. and proffer their reluctant homage to 
His Name. " I know Thee Who Thou art ; the 
Holy One of God.^' Again, we might confine 
ourselves to an explanation and elucidation of 
the facts of the miracle, which are somewhat 
peculiar, and vindicate it from the charge of 
apparent severity, and needless destruction of 
animal life, which (and it is almost a solitary 
instance) attended this display of superhuman 
power, by our Lord; but all this has been 
sufficiently done already to satisfy all reasonable 
demands ; and to silence cavil, and confute the 
sceptic, is not our present object. We propose 
rather, (keeping in view, though keeping sab" 
ordinate^ the topics to which I have adverted), 
to consider the miracle under aspects that bring 
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it within reference to ourselves — to consider it, 
not as a bygone fact, sterile of present interest, 
and concern, but as a living truth, fruitful in both. 
For this, I need not tell you, is the only true way 
of eliciting from these, and such like passages 
of Holy Scripture, all that doctrine, reproof, 
correction, instruction in righteousness, which 
more or less evidently, every word contains. 
For miracles, especially the miracles of Christ, 
are not only displays of supernatural power, 
intended to arrest attention, and compel con- 
viction, in the minds of men; they subserve 
another, and at least as high a purpose. The 
miracle, like the parable, was a vehicle of teaching 
— of profoundest teaching^ on the deepest things 
of God — signs, and mighty worhs they are called ; 
and in referring to this double character, we find 
them significant of hidden truths, of inner 
mysteries, existing in the spiritual world, re- 
presented by their counterpart in the material 
world. Thus the eyes of the blind were opened, 
figuring to them the removal of that moral 
blindness, which has sat so long upon their hearts. 
The leper was cleansed, and in the manner of his 
cleansing directed to seek cure of that worse 
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disease that preyed on his spiritual man, of which 
the outward leprosy, loathsome as it was, was 
still only a type. The dead were raised, in the 
several stages of childhood, youth, and age, 
signifying to them, and to us, the great moral 
resurrection, of which, in our several stages of 
corruption, we may and must all be partakers, 
from the death of sin, to the life of righteousness. 
But not to proceed further in these illustrations, 
let us pass at once to that, which now occupies us, 
and examine what are the aspects, and bearings, 
of the .mraele brfore u,. w'hich we „ay bLt 
consider as applicable to ourselves — and there 
are many. 

Let us consider first, the condition of this man, 
on whom this miracle has wrought. Does it 
bear no analogy to our own? Surely it does. 
Making all allowance for the extraordinary nature 
of the disorder, known to the ancient world, as 
^Memoniacal possession," there remains much 
that still closely concerns us. For it is a deep 
and awful truth, that is witnessed for here, con- 
cerning the origin and derivation of evil in the 
soul of man. It is no mere Eastern fiction — no 
allegorical representation, but a very truth, that 
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we are, all our lives long, subjected to certain 
unseen and mygterious influences from a spiritual 

• 

world, that everywhere surrounds our own, 
presided over by a Personal, actual Head : there 
are spirits who people those shadowy realms, ever 
active in the agency of evil, still having access to 
us, still having power over us. But we hold in 
pur hands the key to admit or exclude them for 
ever from our hearts ; — that key is the human will 
regenerated. Here is the history of our probation. 
But brethren, our wills are corrupt and weak, 
and the enemy is strong ; strong in number, for 
his name is legion — strong in the nature of his 
force he brings to assault us, for he has enlisted 
in his service much that is fair and alluring in 
the world without — much that is amiable and 
admirable in our own human nature ; and thus 
he effects an entrance into us and gains the 
mastery over us — thus do unclean spirits still 
possess and torment us. 

In this sense is possession of devils no exploded 
terror, but an universal disease that still groans 
and cries out for deliverance. Many are the forms, 
many the symptoms of this same disorder. In 
some, the power of the evil one over them is felt 
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an oppressive tyranny, a galling bondage, from 
which they struggle to be free — sometimes 
successfully, sometimes in vain. In different 
measure and degree, it is the experience of aU 
Christian people. Hear the testimony of an 
apostle, speaking of human infirmity:—" The good 
that I would, I do not : but the evil that I would 
not, that I do. Now, if I do that I would not, 
it is no more I that do it, but sin that dwelleth 
in me. For I delight in the law of God after the 
inward man : but I see another law in my 
members, warring against the law of my mind, 
and bringing me into captivity to the law of sin 
which is in my members." Here is described 
the struggle between good and evil, to which 
every heart bears witness. But it is a stage 
quickly passed ; — for of good, as of evil, it may 
be affirmed, that progress is a law and condition 
of being. 

The next degrees of guilt —the next stages of 
captivity, are marked by less and less resistance 
under the yoke, which at first galling, has been 
worn, till it has become easy ; in other words, 
repeated concessions of will have weakened the 
power of resisting — the better self no longer 
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disputes the mastery with the worse— and that 
all but hopeless stage is not far off, at which the 
moral features are changed from the image of 
God to the likeness of demons ; and man is led 
captive by the devil at his will. Such probably* 
was the extreme condition of the demoniac at 
Gadara. 

We would not speak with certainty where all 
must be in great part speculation and conjecture; 
we would not curiously pry into what might have 
been the moral state of this man, before our Lord 
visited and rescued him ; but is it not probable 
that there was a moral fitness in this man, that 
invited the visit of the devils, and detained them 
tenants of his body. But be this as it may, in the 
effects that are described to have resulted from 
this possession, we do find much resemblance to 
the symptoms of mania in its most aggravated 
forms. There was the frantic violence, gifting 
its possessor, for the time, with superhuman 
strength. " He had been often bound in fetters, 
and the chains had been plucked asunder by him, 
and the fetters broken in pieces, neither could any 
tame him." There was the same irrational impulse 
to self-destruction — " always, night and day, he 
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was on the mountain, and in the tombs, crying, 
and cutting himself with stones;" — the same 
confused consciousness of misery, and moaning 
for deliverance. Whether these appearances are 
sufficient to indicate a cognate, or kindred com- 
plaint, or how far they may both be traced to the 
same origin, it is not our purpose to enquire. 
Let it be granted that the physical effects have 
disappeared, and that such symptoms are no 
longer to be directly ascribed to possessions by 
evil spirits ; shall we therefore suppose that there 
can be no moral possession, or that the wickedness 
of man is less ? We would rather say, that Satan's 
power is curtailed and limited in its visible 
working, and we look upon this limitation as one 
of the blessings which have flowed to man as a 
result of the Incarnation. It is part of the 
redemption purchased for us by the Son of God, 
to be freed, in part, from the present as well as 
well as future power of our great adversary. 
" I beheld Satan as lightning fall from heaven," 
was the declaration of our Lord to His apostles. 
What this may mean, in its full import, we know 
not yet ; but it speaks of a victory then achieved, 
by the seed of the woman over the serpent. 
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preparatory to, and prophetic of, his final over- 
throw. 

But, separating what is peculiar in this history, 
the demoniac of Gadara is still a type — an 
enduring type — of sinful man. The spirit that 
tenanted his body is the same " that still worketh 
in the children of disobedience " — restrained, no 
longer permitted to torment, to frenzy his wretched 
victims ; but his government is still felt to be a 
bondage of corruption. 

The slave of sin, and evil passions, of lust or 
self-will — of avarice, and hatred, or anger ; is he 
more free in his movements — is he more en- 
lightened in his mind than this poor maniac? Is 
he more in his right mind, who deliberately 
prefers the wages of sin to the free service of 
God? The madman lives in a world of falsehood : 
he mistakes shadows for substance, and substance 
for shadows. He is wretched, and he thinks 
himself happy — he is a beggar, and he fancies 
himself a king ; the reed passes for a sceptre, and 
he weaves his crown out of straws. Ye votaries 
of pleasure, of gain, of ambition, how are you 
saner than he? Ye who live for tj^e day, as 
if life were a pastime, and death a perpetual 
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annihilation ; who relax not in the pursuit of plea- 
sure you have never found — a dream of happiness, 
from sources rife only with misery— don ot you, 
too, mistake the shadow for the substance— the 
transient for the enduring? Ye worshippers of 
mammon, hath not "the god of this world blinded 
your eyes," and wrought strong delusions upon 
you,that ye should " believe a lie?" Ye who "have 
made gold your hope, and said to the fine gold 
thou art my confidence," who are laying up for 
yourselves treasures upon earth that you cannot 
take away, nor tell who shall gather, and laying 
up for yourselves no foundation, or worse than 
none, against the inevitable hour ! The demoniac 
had his dwelling among tombs — ye, too, haunt 
sepulchres — sepulchres which, though they ap- 
pear beautiful outwardly, contain nothing but 
the elements of corruption. 

Thus far, we have dwelt on the condition of 
the man possessed with devils ; we have now to 
regard him as dispossessed. The poor demoniac 
has found a Deliverer — his dumb agony has 
wakened the compassion of One able and wilhng 
to deliver him. Jesus has found him, and spoken 
words of power and mercy, and lo ! a change has 
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passed over him — a change, that awes from its 
very vastness, while it delighteth all beholders — 
for they " come to Jesus, and find him that was 
possessed with devils, and had the legion, sitting, 
and clothed, and in his right mind ; and they 
were afraid/* 

Brethren, we have hitherto sought analogy 
between the demoniac and the sinner; shall we 
not find it too here ? The devils, who have so 
long made his heart their home, are expelled. 
He is sitting at the feet of Jesus, a monument of 
His mercy — no longer naked, but clothed, with 
His righteousness, as with a garment— clothed, 
and in his right mind." And of such a change 
as this, are we none of us conscious? I speak 
not now, of the change of nature and condition 
in baptism efiected for us, when the guilt of 
original sin was removed, and the immortal, 
regenerated being, translated from the dominion 
of Satan to the kingdom of God — this was an 
unconscious change. And some indeed there 
may be who are conscious of no other ; for some 
there are who have never soiled the whiteness of 
their baptismal robes, but being at baptism made 
God's children by adoption and grace, have daily 
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been renewed by the Holy Spirit ; and these, 
inasmuch as they have never turned aside from 
the way of holiness — these have never reached a 
point at which conversion, strictly speaking, can 
be said to have taken place. But with the vast 
majority of us, it is, alas ! far otherwise. There 
has been a falling off — a falling away from grace. 
The Holy Spirit, That took up His abode in 
the temple of our bodies, has been uncherished, 
grieved, almost expelled, and has departed from 
us, and into those chambers "swept and gar- 
nished," but empty and void, other spirits of a 
different kind have entered and found in our 
corrupt, selfish, or worldly hearts, their congenial 
home. And from their tyranny and oppres- 
sion, it may be not until after long groaning, 
and being tormented, we have been rescued 
and delivered. The watchful providence of God 
has interposed to save us, no matter how — to 
draw us back, when we, **like sheep have 
gone astray." In aU our wanderings from our 
Father's home, a Father's love has followed us 
— a Father's love has pleaded for us — His voice 
has called us — His hand brought us back, and 
we have been received with joy — restored to our 
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forfeited inheritance — reinstated in the privileges 
of sonship. 

And now we invite you to consider, as addressed 
to yourselves, first, the request of the restored 
demoniac to our Lord, and then His answer to 
it : — "And when he was come into the ship, he 
that had been possessed with the devil prayed 
Him, that he might be with Him. Howbeit, 
Jesus sufiered him not, but saith unto him, Go 
home to thy friends, and tell them how great 
things the Lord hath done for thee, and hath 
had compassion on thee." Such was the request, 
such the answer. Doubtless, there are reasons 
for the denial of so natural a request, that apply 
specially to this individual, and have no direct 
bearing on ourselves. It may not have been 
love and gratitude, but some inferior motive — 
such as fear for his future safety, which prompted 
his request ; or it may be that our Lord had in 
view other purposes of mercy, even towards those 
Gadarenes who had so rudely repulsed Him, and 
on this account, stationed this man to do the 
work of a missionary among his own people, by 
his continued presence among them — a witness 
of the power and truth of Him, Who had wrought 
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on him such a marvellous deliverance. But 
these reasons apart, are there not others that 
speak as forcibly to us? Do not our Saviour's 
words direct us where to seek employment in 
our Master's service, and how to give scope to that 
burning zeal which love kindles in the breast of 
every returning prodigal who feels the greatness 
of his deliverance, and longs to find some way of 
showing forth thfe praises of Him Who hath done 
such great things for him? In the zeal of the 
convert, there is often more warmth than dis- 
cretion, and the first glow of devotional feeling 
quickly waxes cold, if suffered to bum in inacti- 
vity, unsustained and unsupplied by the constant 
fuel of labour. The first fervour of newly- 
awakened devotion too quickly evaporates, if 
there be found no fitting sphere for its employ- 
ment and growth : this zeal needs instructing 
and directing into right channels, lest fed only 
by the unhealthy fuel of excitement, it bum with 
fitful and uncertain heat, and then speedily die 
away and burn out. It is to be taught, that it 
may serve God as truly and as acceptably, in the 
retirement of private life, as upon a more showy 
stage and wider platform. It is to be taught, 

M 
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that religious principle and the love of Christ, 
sanctifies all labour, the lowliest equally with 
the highest, and makes of every calling, secular, 
or sacred, in the truest sense of the term, a high 
vocation. "Return to thine own house, go home 
to thy friends, and tell them how great things 
the Lord hath done for thee/' Yes, to every 
heart which Christ hath set free from the 
dominion of sin, hath He left this charge. Every 
man is to be to those •around him, a living 
preacher of the power of the Redeemer. He is 
to walk among his fellows, a witness for Christ, 
silently it may be — meekly and unobtrusively it 
must be, he is to bear witness of Him, in his life 
and his deeds. It is thus you can best tell others 
"what great things God hath done for you ;" for 
more potent than words is the preaching of 
example. Let them see it in your altered life 
and conversation. Let them see that " old things 
indeed are passed away, and all things become 
new in Christ.*' Let your motives be purer, 
your aims higher, your principles holier, your 
tempers more under control; the flesh more 
obedient to the spirit. Let the selfish man be 
more mindful of others — the passionate and 
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resentfiil, gentle and forgiving ; the peevish and 
morose, cheerful; the sensual, temperate; the 
slothful, active. Return to thine own house ; 
there, will best be known and judged the reality 
of the change that has been wrought for you ;•— 
there, among your kinsfolk and acquaintance, 
will the power that made thee as thou art, be 
best witnessed, and meet with readiest accept- 
ance. There, too, lie your best and holiest duties ; 
and there, to each is the appointed sphere in 
which you may each of you serve God, and Jive 
to His glory. However narrow and contracted 
the circle of that sphere, it is wide enough to do 
God's work, and to leave some impress in the 
world, for evil or for good. And the sum of 
these separate impressions gives a character to an 
age or nation, even as a little leaven leaveneth 
the whole lump. " Return to thine own house, 
and show how great things God hath done for 
thee." This is the Redeemer's message to His 
redeemed. Let us read in it the words of a 
solemn charge, and respond to it with earnestness 
and alacrity. If we do this before we die, we 
have done something ; if we neglect it, whatever 
else we do, we have done nothing — nothing that 
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shall arail us when we stand before God at that 
great day, when we must give account of our 
mortal stewardship; — let us fulfil this charge 
earnestly, faithfully, lovingly; and then, though 
we depart out of this world unknown, as we came 
into it — though our names and memories be soon 
forgotten, and nothing remain to tell we once 
had life and being here, — ^yet be assured we shall 
not have lived in vain, if only our light has so 
shone before men, that they have been led by it 
to glorify our Father Which is in heaven. 



Sermon XIL 

Man complaining of the Shortness of 

Life. 



" Remember how short my time is." — Ps* buadz^ 47. 



The writer of this Psalm (whoever he may have 
been) seems in these words to be uttering toward 
God the language of complaint, and almost of 
remonstrance. Penetrated with the dark con- 
viction of the transitoriness of human existence, 
he pours forth his querulous lament in the ears 
of the Eternal — "How long, Lord? wilt Thou 
hide Thyself for ever? Shall Thy wrath bum 
like fire? Remember how short my time is : 
wherefore hast Thou made all men in vain?" 
In similar phrase the trials and sufferings of the 
patriarch Job find expression : — " My days are 
swifter than a weaver's shuttle, and are spent 
without hope. remember that my life is wind : 
mine eye shall no more see good. The eye of 
him that hath seen me shall see me no more : 
thine eyes are upon me, and I am not. As the 
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cloud is consumed and vanisheth away: so he 
that goeth down to the grave shall come up no 
more. He shall return no more to his house, 
neither shall his place know him any more. 
Therefore I will not refrain my mouth; I will 
speak in the anguish of my spirit ; I will com^- 
plain in the bitterness of my soul." And in the 
human heart, my brethren, there is almost always 
an echo to these pathetic lamentations. We feel 
the reflection come over us like a sudden chill, 
suggested as it is continually in a variety of ways, 
that our life lasteth " but a very little time, and 
is even a vapour, that appeareth for a little time, 
and then vanisheth away ;" then " we bring our 
years to an end as it were a tale that is told ;" — 
^^ man hath but a short time to live, and is full of 
misery. He cometh up, and is cut down like a 
•flower ; he fleeth as it were a shadow, and never 
continueth in one stay." We turn to the elder 
works of creation — ^to the mountains and the 
ocean, yea, and even to the trees of the forest, 
and wonder to see them live on so unchanged, 
when a few years produce such changes in our- 
selves. We watch the tardy growth of trees and 
shrubs, which perhaps ourselves have planted. 
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and we sigh to think that long before they arrive 
at their full growth and beauty, the hand that 
planted and tended them will be dust : we enter 
a museum, we see the works of men's hands more 
enduring than themselves, ranged round the walls: 
— a library, those shelves are filled with the 
thoughts of men who once were busy actors, like 
ourselves, in the scenes of life : — at every turn 
the saddening reflection meets us — every step we 
take, we are reminded of the past and the 
departed. " Go where they may, the living tread 
but on the footsteps of the dead;" and life is 
thick strewn with memorials to make us " remem- 
ber how short our time is/' But, granting that 
it is so, let us now pass on to consider the words 
not as the bare statement of a fact, but in the 
sense they are uttered in, as tite burden of a 
Complaint — ds the subject of regret and repining, 
— and examine what reasonableness or consistence 
there is in the complaint. Let us look at the 
matter by the light of our own personal con- 
sciousness and experience, and let us see (our- 
selves being judges) what right we have to 
remonstrate that our time is short. And here 
we are bold to say, that there is no justice or 
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reasonableness, but the greatest folly and incon* 
sistency in the complaint ; and this for two plain 
and obvious reasons. The first is, that short as 
our time is, it is often found to be more thdn we 
know what to do with, more than we can profit- 
ably employ. Is it, or is it not a fact, brethren, 
that time often hangs heavy on your hands, and 
passes too slowly for your impatience? Is it not 
a fact that many of you (not merely under the 
pressure of pain and sorrow,) but from sheer 
lassitude and weariness, find the day too long, 
and would willingly abridge some portion of it? 
At the morning they say in their hearts, " would 
it were evening;" in the evening, "would it were 
morning ! " A rainy day is an intolerable burden 
to some ; they find it hard to get rid of the 
intervals between one meal and another : eagerly 
they devise expedients to kill time : they resort 
to all sorts of diversion, with the one object of 
making time pass quickly and unperceived. 
Does not the very name ^^ pastimesj"' by which \ 

such diversions are called, suflSciently denote their 
purpose? Yes, to pass time, to beguile time, to 
devour time, to kill time, is the great necessity 
of existence, and the great object of society. Our 
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time may be short, and yet it is too long ; we 
have too much of it, and yet too little ; it is less 
than we want, and yet more than we can use. 
We would at once lengthen and shorten the 
journey of life. We are ever seeking to antedate 
what shall he, yet ever deploring the transitoriness 
of what is. — The second reason, which proves the 
injustice of the complaint is, that we misemploy 
our time, as well as find it too long. Now there 
is a melancholy conviction between these two, by 
which they stand to each other in turn, in the 
relation of cause to effect, and efiect to cause. If 
we are asked, what is the cause of the grievous 
waste and misuse of time? whence comes it, 
that, except as a means of gain and making 
money, time is generally held of so little value 
or account, that we willingly surrender it to the 
veriest trifles, to the demands of fashion and the 
world, or the call of pleasure ? How is it that 
for the great practical purposes of life — for the 
highest of all ends, and the noblest of all employ- 
ments — the acquainting ourselves with God, and 
preparing ourselves for eternity, men are so loth 
to give up their time, or give it (if at all) so 
grudgingly and so reluctantly? Is there not one 



1 70 Man complaining of the 

and the same answer? It is, because they find 
their unemployed hours in every day longer than 
they know what to do with : they fly to one 
distraction after another, on purpose to beguile 
the tediousness and wearisomeness of their time. 
Or ask those whose lot assigns them a career of 
active occupation and unremitting toil — who, 
chained without cessation or respite to the oar of 
daily labour, can hardly be supposed to find a 
sufficient number of hours in the day, or days 
in the week, for the performance of their work ; 
yet of such is it not true, that whenever this 
pressure is withdrawn, they often experience much 
difficulty in knowing what to do with the hours 
left at their own disposal, or at any rate fail to 
find a proper employment for them ? Hence the 
utter irksomeness of this day, with its enforced 
suspension of secular business and out-of-doors 
excitement, to so many men of active and business 
habits. Hence the cry so popular in this our 
day for relaxation of the strictness of keeping 
Sunday, and throwing open to the public resorts 
of amusements and recreation. And in the case 
of other days of entire or partial cessation from 
labour, do the busy and industrious know better 
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how to employ their dear-bought leisure? Is it 
not a notorious fact that every holiday brings 
with it a vast sum of intoxication and debauchery, 
as a drawback to its good, and often more than 
a counterbalance to it? For as men misemploy 
time, because they find it long ; so it is, because 
misspent and misemployed, that they find it 
irksome and wearisome. Ah ! how many crimes, 
my brethren, what excesses of all kinds ! what 
tattling and backbiting, what evil speaking and 
slandering, what rioting and drunkenness, what 
chambering and wantonness, what foolish talking 
and jestings which are not convenient, owe their 
origin to one source and root of all evil — the not 
knowing what to do with the superfluous portions 
of our time ! We are oppressed by the monotony 
of daily life, and tormented by a painful sense of 
vacancy within, and vainly, but assiduously, we 
seek to fill up the frightful void by outward 
excitements and entertainments. When these 
have lost their zest, and fail to satisfy or even 
amuse, our restless desires crave other and 
stronger modes of excitement. And if some of 
these be innocent and harmless, and only censur- 
able as involving a waste of time, which might 
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be turned to better account, of how many may it 
be affirmed that they are, on the face of them, 
only so many ways and means of devoting time 
to transgression, and rushing blindly into tempta- 
tion, and burdening our consciences and incurring 
on our souls the guilt of wilful and presumptuous 
sin. Ah ! would we but reflect what time really 
is, and why it was given us; would we but reflect 
on the fearful responsibility that lies on us for 
the use or abuse of this precious talent; would we 
but recognise the multiplicity of relations and 
duties with which we are charged — the many 
and various calls and claims upon our time — 
claims of our outward calling as men, of our 
higher calling as Christians, of our fellow-crea- 
tures, our families, our dependants, — would we 
think but soberly " how short our time is,'* how 
precarious the shortest tenure of life — how near 
and how inevitable death — how unspeakable 
important eternity^ it is not possible that we 
should then be so careless and improvident, so 
spendthrift and prodigal, in the spending our 
common treasure — that treasure which once lost 
can never be regained ; and is it possible that we 
should be oppressed by unoccupied portions of 
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our time, and perplexed to invent modes and ways 
of employing them? 

For after all, brethren, it is not denied — we 
are not concerned to deny — that our time is 
short, while we expose the folly and inconsistency 
of man's complaining that it is so. Measured 
by the millenial years of our elder brethren who 
lived before the flood, how abbreviated is our 
span even when lengthened out to its extremest 
limit of fourscore years ; or again, measured by 
the vast accumulation of knowledge handed down 
from remote ages, which (thanks to the glorious 
invention of printing) have become the common 
property of our race, — the infinite number and 
variety of arts and sciences, pursuits and accom- 
plishments, in any one of which, to attain to 
skill and perfection demands the labour of a life, 
do we not at times feel painfully how contracted 
our span is, and with the great poet mournfully 
exclaim, " Art is long, and life is short/' How 
many things there are in heaven and earth which 
it would concern and delight us to know, but of 
which we must be content to remain ignorant? 
Who can read one half of the books in his library, 
or attain more than a superficial acquaintance 
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with any subject of patient study or search? Or 
again, if we regard it from the point of our 
individual wishes or desires ; have we some dear 
object in life, to the furtherance of which we 
give all our energies, our substance, our time — 
whether for ourselves, for our children, our 
Church, or our country ; how few are permitted 
to see the fruit of their labours — to reap where 
they have sown? Death cuts short our cherished 
hopes, and interrupts our unfinished under- 
takings, baffles our most elaborate plans; and, 
while we are absorbed in these things, and 
indulging in speculations reaching far into the 
future, comes to remove us from the scene. And 
not only so, but short as our life is when 
lengthened out to its fullest years, consider how 
few can reasonably look forward to live out all 
these years. It is, I believe, a correct calculation, 
that, owing to the many causes of mortality in 
the earlier years of life, one-half of the human 
race are cut off before they arrive at maturity ; 
and of those who survive, how few escape the 
stroke of violence and disease — the many subtle 
agencies of destruction to which our bodies are 
the prey. How continually does the name of 
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acquaintance or friend, our equal in years, meet 
our eye in the daily obituary, and startle us as 
we read, to think that they are gone who seemed 
to all human judgment not less likely to live 
than ourselves. Their sun has gone down in the 
morning, at noon, or at mid-day ; and rarely is 
it permitted to gild with its departing glories the 
calm evening of life. Yes, brethren, our time is 
short — we do not deny it ; but we do deny that 
man has any just cause, or reasonableness, or 
consistency, in complaining that it is so. Such 
complaints may indeed seem natural in the 
mouths of heathen poets and philosophers, though 
even the more enlightened heathen were ashamed 
of them ; but on the lips or hearts of Christian 
men and women what do they amount to? — a 
tacit avowal of unbelief and want of faith, at 
least of any living, saving faith, in that life and 
immortality brought to light by the Gospel. 
Why lament that your mortal life is short, if you 
believe with S. Paul that this corruptible shall 
put on incorruption, this mortal immortality? 
that eternal mansions await the emancipated 
spirit when it struggles free from the prison- 
house of the body ? Why hanker after the broken 
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cisterns of earthly joys, and earthly happiness, if 
your "soul" (with the Psalmist) " is athirst for 
those pleasures which are at God's right hand 
for evermore?" In good truth, brethren, being 
such as we are, we may trace God's mercy in 
that dispensation which has abbreviated for us 
the span of mortal existence. Already, notwith- 
standing our experience of the shortness and 
precariousness of life, we count much upon its 
duration. If our term of years were protracted 
upon the earth, would it not be only to give us 
more time to accumulate sin — to postpone repent- 
ance — to put off the considerations of death, 
judgment and eternity — to harden and confirm 
one another in evil, until we resembled, not in 
our longevity only, those antideluvians whose 
imaginations were only evil upon the earth until 
the flood came to sweep them away from it when 
the cup of their iniquities was full? " The 
favourites of heaven" (it is said) "die young ;*^ 
and there is probably scarce a family among 
yourselves but can point to some one of its 
members, the most virtuous and amiable, snatched 
away in the opening bloom of youth and beauty, 
and transplanted as a rare exotic from the 



Shortness of Life. ^77 

If ildemess of this world, to bloom in the garden 
of the Lord. Be our time long or short, what 
matters it, so we have done our work while the 
day of life lasted, and have done what in us lies 
to " make our calling and election sure?'* What 
matters it to S. Stephen, the protomartyr. (whose 
festival our Church has just commemorated,) 
that he was cruelly stoned to death in the middle 
of his days, if he could die praying for his mur- 
derers, and pray with his expiring breath, "Lord 
Jesus, receive my spirit?" What matters it to 
those innocent children at Bethlehem, that they 
were cruelly slaughtered by Herod ere life had 
opened upon them, if they might glorify Gop by 
their deaths? Death cannot come too early, if it 
come while the privileges of our baptismal 
covenant are uncancelled and unforfeited* Death 
cannot come too early if we die in the true faith 
and fear of God, and it can be truly written on 
our tombst(Hies, " Blessed are the dead that die 
in the Lord." 

The consideration of this subject has been 
presented, to us by the peculiar circumstances 
under which we are met together. We meet for 
the first time, at this place and at this hour, and 
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on the first Sunday of a new year. There need 
no words of mine to point out to you the 
solemnity of the occasion. Another year has 
passed from us — gone with its shortcomings and 
misdoings, to swell the awful volume of human 
accountability ; must not the retrospect fill us 
with deep solemnizing, if not saddening, reflec- 
tions? Cherish such reflections, my brethren, 
and seek not to dissipate and dispel them with 
the distraction of ill-timed levity and frivolity. 
For the end of one year, and the beginning of 
another, is an epoch in our lives not to be lightly 
passed over. And doubtless it was for this moral 
purpose connected with it, that God has seen fit 
to mark these divisions of our time, in order that 
its noiseless flight may not pass unnoticed, but 
afford us stated terms for taking account, and 
reckoning how we are spending it. It is a time 
for self-examination — for '* communing with our 
own hearts, and in our own chambers, and being 
still" — for pouring out the secret heart in prayer 
to God, and supplicating His grace both to 
" prevent and follow us," that we walk more and 
more as we have Christ for an example, and 
more strenuously resist the temptations of our 
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great adversary. Another year has fled, and we 
are so much nearer our great change, to the decay 
of the outward man. What progress have we 
made in the inner man? Are we more conformed 
to the image of Christ — more spiritually-minded 
— more meet for the inheritance of the Saints? 
or have our afifections, hopes, desires, struck 
deeper root here below, and has the world with 
its ambitions and seductions strengthened its hold 
upon us? It is impossible that we can stand 
now, at the end of the past year, where only we 
stood at its beginning ; for progress and growth 
is a law of our being, as it is a law of all being ; 
and of this be assured, that not to advance, is 
most surely to recede. 

And now, brethren, that another year has 
opened upon us, with what feelings, hopes, and 
desires shall we enter upon it? Shall it not be 
with renewed dedication of ourselves, our powers, 
energies, our time, our means, to God Who gave 
them, and to the service of His dear Son our 
Lord and Master? Shall it not be with con- 
firmed resolutions of living "soberly, righteously, 
and godly in this present world," " remembering 
the strict and solemn account we must one day 
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render at the j udgment-seat of Christ ?" Already 
by your presence here to-night, you have shown 
that you are anxious to redeem these closing 
hours of the Lord's Day from the vacuity of 
idleness or secular occupations, and are ready to 
avail yourselves of these additional opportunities 
of Christian worship offered to you. see to it 
that ye be not of those who did run well, but 
drew back to perdition ! Keep stedfastly before 
your eyes the end, " the prize of your high calling 
in Christ Jesus,'' and the promise to him " that 
overcometh." " Be thou faithful unto death, 
and I will give thee a crown of life." Resolve 
this night, not in thy own strength, but in His 
Who has said, " My grace is sufficient for thee," 
to live this year as you would wish to live, if you 
knew for certain (what is only too possible,) that 
this year should indeed be your last. To many 
among you it may be so; to some it almost 
certainly must be so. then, make haste and 
prolong not the time to turn unto God — to ponder 
your ways — to repent of past sin — to repair past 
neglect. Stedfastly purpose from this day forth, 
be your days on earth many or few, " to lead a 
new hfe," to live and act as in the sight of Goi>, 
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as in view of death and judgment, and eternity; 
— resolve to lay aside something that you have 
felt and known to be hitherto a " sore let and 
hindrance" in y pur Christian life ; resolve from 
this day forth to make a stand for Christ against 
" the world, the flesh, and the devil," — to show 
yourselves His faithful soldiers and servants, and 
to "count the reproach of His Cross greater 
riches than all the treasures of Egypt." And to 
this end, inasmuch as it is not in man to direct 
his steps, and the preparations of the heart are 
from the Lord, learn the importance of securing 
to yourselves stated and regular periods for self- 
examination, meditation, and prayer. Be more 
frequent and earnest in prayer. Be more alone 
with yourselves and with God. Stay your souls 
on Him ; cast on Him all your care ; — in the 
tumult and excitement of life's maddening whirl, 
turn to Him as "an anchor of the soul, sure and 
stedfast," the Rock of Ages, the Eternal " I 
Am," — "the same yesterday, to-day, and for 
ever." It will be with no saddening feelings 
that we shall remember "how short our time is," 
if we remember that our mortal life is but the 
initiatory fragment of our whole existence ; that 
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the life to which we were new born in Christ 
Jesus never dieth ; — that its opening faculties are 
only removed from this visible scene, to expand 
and bloom in another higher spherrf; that the 
human ties of aflfection, sundered here by death, 
may be re-united there where sorrow and parting 
are unknown, where we shall dwell for ever with 
Him, in " Whose presence is the fulness of joy, 
and at " Whose right Hand there are pleasures 
for evermore ;" " which eye hath not seen, nor 
ear heard, neither hath it entered into the heart 
of man to conceive." 
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